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Abstract: The present article sheds light on the life and activity of Maximos Neamonites, a little-known nemaidevpévog active in
early fourteenth-century Byzantium. On the basis of his hitherto unpublished letter collection, the article portrays Neamonites
as a resident of Constantinople, writing pleas to imperial and ecclesiastical officials; father to loannes Kalampakes; and monk at
Nea Mone. Furthermore, Neamonites is presented as a schoolmaster in a constant quest to secure an income on the basis of his
teaching activities; bibliophile; broker, occasionally lifting his pen to interfere on behalf of others; and letter-writer.

PROLEGOMENA

Upon the autopsy of the fourteenth-century codex Vaticanus Chisianus R. IV. 12 (hereafter Chis.)'
one notices on its olive green cover a coat of arms consisting of an oak tree and six mountains topped
with an eight-point star. This coat of arms belonged to Fabio Chigi — later pope Alexander VII
(r. 1655-1667) —, a member of the prominent and wealthy family of Chigi from Siena. Chis. was part
of Chigi’s collection of Greek manuscripts, many of which had belonged to the Piccolomini library
founded by Cardinal Francesco Piccolomini (1439-1503) in the proximity of Siena Cathedral.? The
codex bears testimony to its previous circulation and speaks of owners even further distant in the
past. Thus, in the fifteenth century it was owned by Ciriaco de’ Pizzicolli (also known as Cyriacus of
Ancona) (ca. 1391-1453), an Italian humanist, antiquarian, and avid collector of Greek manuscripts,
who most probably purchased it during his travels in the Eastern Mediterranean.’ Although heavily
crossed out, his name is readable on the very last folio of the codex (f. 176%).* An earlier owner was
a certain Jerome of Modecia (nowadays Monza), as he himself wrote on the upper part of f. 1" where
a Latin note reads Iste liber est mei leronimi de Modoecia. On the same folio just above Jeronimo’s,

* I'would like to express my heartfelt gratitude to my supervisor Niels Gaul for his invaluable academic advice and continuous
support. I also owe a debt of gratitude to Alice-Mary Talbot, Stratis Papaioannou, Alexander Alexakis, Istvan Perczel, Timo-
thy Janz, Alexander Riehle, and Elena Cristina Balea for their insightful feedback on earlier drafts of the article. Moreover, I
am grateful to the anonymous peer-reviewers for their valuable comments and suggestions. [ would furthermore like to thank
the Center for Eastern Mediterranean Studies (CEMS) and Central European University for the generous research grants that
enabled me to conduct research at Biblioteca Apostolica Vaticana and purchase manuscript reproductions. Translations from
Greek are mine unless otherwise indicated.
Cf. P. Franchi DE’ CavaLierl, Codices Graeci Chisiani et Borgiani. Rome 1927, 15-21; for a comprehensive codicological
and palaeographical analysis of Chis., see I. PEREZ MARTIN, El patriarca Gregorio de Chipre (ca. 1240-1290) y la transmi-
sion de los textos clasicos en Bizancio (Nueva Roma 1). Madrid 1996, 332-338. Chis. gathers a non-thematic collection
of Greek texts and excerpts stemming from different authors and periods of time; most likely it served for personal usage
(“Hausbuch”) and reflects the literary interests of its compilers and owners; it transmits writings of Gregorios of Cyprus (ca.
1240-1290), and letters of Basileios of Caesarea, Libanios, Gregorios of Nazianzus, Isidoros of Pelusium, and Maximos
Neamonites; for a folio sample, see the plate at the end of this article reproduced by permission of Biblioteca Apostolica
Vaticana, with all rights reserved.
2 Cf. Franchi DE” CavaLIERI, Codices Graeci Chisiani vii—viii.
3 Cf. ODB 571, see also Cyriac of Ancona, Later Travels, ed. and transl. E. W. BobNar — C. Foss (The I Tatti Renaissance
Library 10). Cambridge, Mass. 2003.
4 His name is written twice “Kuriacus Anconitan(us)”; cf. FRancHI DE’ CavaLierl, Codices Graeci Chisiani 21.
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another Latin note of possession, most likely crossed out by him, indicates that the manuscript was at
some point housed in the monastery of St Mary of the Angels in Florence,’ a monastery well-known
for its scriptorium which produced high quality manuscripts.® Chis. speaks further back in time of a
fourteenth-century owner, loannes Kritopoulos (f. 1320—1330).” The guard leaf VI' carries a mono-
gram and a monokondylion with his name. Moreover, Chis. transmits a letter addressed to Kritopoulos
by a certain Maximos Neamonites. In fact, this letter is part of a small collection of fourteen so far
unedited epistulae (hereafter ep. or epp.) preserved on the last quaternion (ff. 166'—172") of this Vati-
can manuscript® under Maximos Neamonites’ name.’ Only six letters have headings mentioning their
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The text reads Iste liber est monasterii sancta Marie de Angelis de Florentia.

Cf. G. R. Benr, The Scriptorium at S. Maria degli Angeli and Fourteenth Century Manuscript [llumination: Don Silvestro dei
Gherarducci, Don Lorenzo Monaco, and Giovanni del Biondo. Zeitschrift fiir Kunstgeschichte 55 (1992) 507-523.

Cf. PLP 13815; PErez MARTIN, El patriarca Gregorio 332, n. 44. F. D’Aiuto, Un manoscritto innografico del secolo XIV: il
Vaticano Palatino Greco 138. RSBN (1991) 149171, identified the hand of the main scribe and coordinator of Vat. Palat. gr.
138 as a certain Gabriel, monk and oikovopog of the Constantinopolitan monastery of St Georgios of Mangana (PLP 3426).
This Vatican codex transmits on ff. [II'-IV" an incomplete copy of a testament through which the monk Gabriel bequeathed
his personal library to the monastery of St Georgios. The volumes given to the church of the monastery are exclusively theo-
logical and liturgical; the part of the testament which lists the books given to the superior of the monastery — which may have
included other types of codices — has not survived but only the first entry which mentions a codex with the letters of Isidoros
of Pelusium; a selection of these epistulae appears on ft. 158—165 of Chis., a codex partly copied and organized by the monk
Gabriel. The testament was studied and edited by S. G. MEercarti, Un testament inédit en faveur de Saint-Georges des Manga-
nes. REB 6 (1948) 36—47, at 46—47 (reprinted in IDEM, Collectanea Byzantina I, ed. A. Acconcia Longo. Bari 1970, 54—65, at
64—-65). Mercati’s article includes a facsimile of the document. Pérez Martin further identified the hand of this monk Gabriel
in a number of manuscripts (e.g., Vat. gr. 1390, Vat. gr. 495, Chis.) which he substantially restored and into which he inserted
numerous missing texts, most probably having at his disposal a rich library. Gabriel’s hand has also been identified in codices
such as Vat. gr. 2207, Vat. Barb. gr. 239, and Laur. Plut. 57.45; cf. M. L. Sosower, Palatinus Graecus 88 and the Manuscript
Tradition of Lysias. Amsterdam 1987, 14—19. The manuscript Par. gr. 1220 had the monk Gabriel as the main scribe and,
according to B. MonDrAIN, La réutilisation de parchemin ancien dans les livres a Constantinople au XIV¢ et au XV* siecle:
quelques exemples, de la ‘collection philosophique’ aux folios palimpsestes du Parisinus gr. 1220, in: Libri palinsesti greci:
conservazione, restauro digitale, studio, ed. S. Luca. Rome 2008, 111-130, at 121, as “le maitre d’ceuvre dans la constitution
du volume.” On the basis of Gabriel’s considerable involvement in the production of the Par. gr. 1220, Mondrain hypothe-
sized that he may have been its owner and identified him with Ioannes Kritopoulos, whose name is readable on f. 5 of the
manuscript in a monogram. Kritopoulos’ monogram and monokondylion feature in a number of other manuscripts he most
likely possessed, e.g., Chis., f. VI' (monogram and monokondylion); Laur. Plut. 57.45, f. 2 (monogram); Marcianus gr. 613,
f. I (monokondylion) and f. 2" (monogram); Monacensis gr. 564, f. 1" (monogram). MoNDRAIN, La réutilisation de parchemin
125-126, put forward the hypothesis that loannes Kritopoulos might have assumed later in his life the monastic habit under
the name of Gabriel (Kritopoulos). Should the assumption that the monk Gabriel and Ioannes are one and the same person be
too strong, Mondrain suggested that the monk Gabriel at the very least belonged to Kritopoulos’ family, i.e., monk Gabriel
Kritopoulos as it were, and concluded that “s’il ne s’agit pas d’une identité de personnes, le lien «familial» suggéré entre Jean
Kritopoulos et Gabriel permettrait peut-étre aussi de rendre compte de la trés grande parenté d’écritures dans quelques-uns
de ces manuscrits.” See also S. KotzaBassi, Kopieren und Exzerpieren in der Palaiologenzeit, in: The Legacy of Bernard de
Montfaucon: Three Hundred Years of Studies on Greek Handwriting: Proceedings of the Seventh International Colloquium
of Greek Palaecography, ed. A. B. Garcia — I. Pérez Martin (Bibliologia 31). Turnhout 2010, 473—482.

The Pinakes database of Greek manuscripts lists two Vatican codices transmitting letters written by Neamonites, Chis.
(14 epp.) and Vat. gr. 1020, ff. 1"-9¥ (7 epp.). Their initia do not feature in M. GRONBART, Epistularum Byzantinarum Initia
(Alpha-Omega. Reihe A, Lexika, Indizes, Konkordanzen zur klassischen Philologie 224). Hildesheim 2001. The letters in
Vat. gr. 1020 are anonymous and it is unclear on what basis they have been attributed to Neamonites. None of the epp. in
Chis. are reproduced in Vat. gr. 1020. The folios 166—173, transmitting Neamonites’ epp., have a watermark composed of
three letters “GVP” (not catalogued), perhaps the initials of a paper manufacturer. Cf. J. Iricol, Les filigranes de Fabriano
(noms de papetiers) dans les manuscrits grecs du début du XIV® siecle. Script 12 (1958) 4450, and Ipem, Les filigranes de
Fabriano (noms de papetiers) dans les manuscrits grecs du début du XIV® siecle. Note complémentaire. Script 12 (1958)
281-282. These folios have on average 27 to 32 lines of text written in one column, with the exception of f. 167" (22 lines)
and f. 168" (completely blank). According to PEREz MARTIN, El patriarca Gregorio 337, n. 65, Neamonites’ epp. were copied
by five different scribes: the so-called “anon(ymus) Chis(iani)” — perhaps a disciple of Gregorios of Cyprus — (ff. 166-167),
“scribe 7” (f. 168), “scribe 8” (f. 169), “scribe 9” (ff. 170-171" 1. 5), and “scribe 10” (ff. 171" 1. 6 — 172-173).

Maximos Neamonites’ name is written with red ink on the upper left corner of f. 166", reading poa&ip(ov) (pov)oy(od) t(od)
veapovit<ov>. The word (pov)oy(od) is crossed out in the same red ink. Neamonites’ name is written once again by the same
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addressees: the péyog Aoyobétnc Theodoros Metochites (1270-1332) (ep. 7), the judge Gregorios
Kleidas (fI. 1329-1337) (epp. 8 and 9), loannes Kritopoulos (ep. 11), and loannes Kalampakes (f7.
1320-1330),' Neamonites’ biological son (epp. 12 and 13).

The only bits and pieces of data about Maximos Neamonites are scattered throughout hitherto
unpublished epp. extant in manuscript format: 1) his own small letter collection transmitted in Chis.,
and 2) the epistolarion of Georgios Oinaiotes (f. 1315-1327) carried by the fourteenth-century manu-
script Laurentianus S. Marco 356.!" Supposedly a spiritual disciple and perhaps former student, Oin-
aiotes addressed a letter (ep. 13) to Neamonites, and three more (epp. 36, 45, and 54) to Neamonites’
son."”” On the basis of this unpublished material the present article endeavors to bring to light the
hitherto little-known figure of Maximos Neamonites. First, it will briefly introduce previous scho-
larship touching upon the chronology of the epp. (I); second, it will offer biographical spotlights by
analyzing the scarce (auto)-biographical data embedded in the epp. (II); and third, it will attempt to
portray Maximos Neamonites as schoolmaster, bibliophile, broker, and letter-writer (III).

I. PREVIOUS SCHOLARSHIP

Maximos Neamonites has received little scholarly attention. PLP includes an entry (92630)"* which
highlights a few aspects of his life: he was a schoolmaster and subsequently a monk at Nea Mone;
his floruit is established in the first half of the fourteenth century (ca. 1315-1330); he was the father of
Ioannes Kalampakes and the addressee and friend of Georgios Oinaiotes. Finally, the entry mentions
his fourteen epp. and an epigram he composed for a codex of Libanios.

Ep. 1, which Neamonites addressed to an (arch)bishop, was edited by Stavros Kourouses in his
article on the letters of archbishop Gregorios of Ochrid (1312—1313/4)."* He identifies Neamonites’
addressee with the archbishop Gregorios and dates the ep. to 1314—1315. However, this identification
would require additional evidence. Furthermore, he identifies, albeit mostly hypothetically, some
of Neamonites’ addressees. For epp. 2, 10, and 14 he proposes as addressee a certain 6eBactog
Atzymes, whose name is mentioned in ep. 14, and whom Kourouses equates with the cefactdc Mi-
chael Atzymes, the dopéotikog @V avoatolk®dv Ospdtov (1311-1315/19)."° Although clear evidence

scribe on f. 173": <é>miypapp<o> &ig 1(1v) PiPA<ov> tdV A<dyov> 1(0d) MPavi<ov> 1(0d) veapovi<tov>. Cf. FRANCHI DE’

CavaLierl, Codices Graeci Chisiani 18—19.

Cf. PLP 10252.

Cf. J. E. Re, Die Florentiner Briefsammlung: Codex Laurentianus S. Marco 356. Helsinki 1915. Laurentianus S. Marco

356 transmits the so-called “Florentine corpus” comprising 179 letters most of which hitherto unedited, whose author was

identified by Stavros Kourouses as Georgios Oinaiotes. Cf. S. KourousEs, MavouiA 'afalrdg gita MotOaiog pntpomoiitmg

Egéoov. Athens 1972, 99—121. Some of the letters have been edited by R. J. LoenerTz, Un Pachymeére, Auteur des Lettres

du San Marco 356? BZ 53 (1960) 290299, at 296-297; and G. H. KarLssoN — G. Fatouros, Aus der Briefsammlung des

Anonymus Florentinus (Georgios Oinaiotes). JOB 22 (1973) 207-218. The latter announced the complete edition based on

three codices, i.e., Laurentianus S. Marco 356 and its later copies, Matritensis gr. 4796 and Monacensis gr. 198. See also M.

MENcHELLL, Giorgio Oinaiotes lettore di Platone. Osservazioni sulla raccolta epistolare del Laur. San Marco 356 e su alcuni

manoscritti dei dialoghi platonici di XIII e XIV secolo, in: Vie per Bisanzio. Atti del VII Congresso Nazionale dell” Associa-

zione Italiana di Studi Bizantini, ed. A. Rigo — A. Babuin — M. Trizio (Due punti 25). Bari 2013, 831-853. On Oinaiotes, see

PLP 21026; ODB 1519; H. AHRWEILER, Le récit du voyage d” Oinaidtes de Constantinople a Ganos, in: Geschichte und Kultur

der Palaiologenzeit. Referate des Internationalen Symposions zu Ehren von Herbert Hunger, ed. W. Seibt (Osterreichische

Akademie der Wissenschaften, phil.-hist Klasse, Denkschriften 241). Vienna 1996, 9-27.

12 Cf. ReIN, Die Florentiner Briefsammlung 71-72. See also S. Kourousks, ['pnyopiov dpytenickdmov Boviyapiag (ty /18" oi.)
£MGTOAOL HETA TVOV Proypapikav Eakpimceng. FEEBS 45 (1981-1982) 516558, at 530, n. 3.

13 PLP gives two separate entries for Maximos Neamonites, 16788 and 92630. PLP 92629 replaces PLP 16788 and refers to a
certain monk Maximos from the fifteenth century.

14 Cf. supra n. 12. The text of ep. 1 is available on TLG. On Gregorios, see PLP 4482 and 91716.

15 Kourousks, I'pnyopiov 532—536; on Michael Atzymes see PLP 1633.

>
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is lacking, it may be that the sebastoi in epp. 2 and 14 are the same. However, I would argue that
ep. 10 had a different addressee; its concise style and lack of classical references and similes — pro-
fuse in epp. 2 and 14 — could point to a less-educated addressee. Moreover, Kourouses suggests that
the addressee of ep. 4 may have been the patriarch Ioannes XIII Glykys (1315-1319) and dates it to
1315-1316. Kourouses reads “the first high-priest [i.e., Christ] who gave this episcopacy to you as a
prize of your virtue ... to whom [i.e., to the patriarch] belong the throne of wisdom and the word” as
referring to Glykys’ elevation to the patriarchal see.'® However, in the absence of additional suppor-
ting evidence this remains a hypothesis.

Kourouses assumes that Neamonites’ fourteen epp. are arranged chronologically in the manu-
script and dates the epistolographic collection to the period ca. 1314 to ca. 1323.'7 He dates ep. 7 to
1321 when its addressee, Theodoros Metochites, became péyoc Aoyobétng (1321-1328). However,
it may also be that the title of ep. 7 was added in the superscription ex post, at a later date than the
actual composition of the letter. Furthermore, Kourouses points to Neamonites’ words “time has now
brought its proper change and unsettling (dvactdtmoig), and has moved the unmovable, rather to say,
the fickle [things]™'® and considers dvaotdtwoig as an allusion to the turbulent political scene of the
third decade of fourteenth-century Constantinople, more precisely, the end of the first phase (June
1321) of the civil war (1321-1328) between Andronikos II (r. 1282—1328) and his grandson Andro-
nikos IIT (r. 1328—1341). However, Kourouses’ argument is not convincing since political instability
was pervasive in Palaiologan Byzantium, especially in the first three decades of the fourteenth centu-
ry. He employs the same argument in dating epp. 12 and 13 to 1321-1322." Again, this remains a hy-
pothesis. Finally, Kourouses considers that epp. 8 and 9 postdate ep. 7 and given the headings of the
epp., i.e., [pnyopio t@ KAedd kol kpiti] and Td advtd, he proposes 1329 as a terminus ante quem, the
year when Gregorios Kleidas became kafoAikog kpirnc 1@v ‘Popaiov.? Thus, none of Neamonites’
epp. can be dated with absolute certainty. Moreover, none mentions the recipient’s office in the body
of the text. Although this makes it more difficult to establish a chronological framework for the letter
collection, the most likely period seems to be the second and third decades of the fourteenth century.
Further supporting evidence can be derived from the epistolary activity of Georgios Oinaiotes, which
can be approximately situated between 1315 and 1327. As already mentioned, there is one surviving
letter from Oinaiotes’ correspondence with Neamonites.

In her seminal contribution on Gregorios of Cyprus (ca. 1240-1290) and the transmission of
classical texts in late Byzantium, Inmaculada Pérez Martin provides a thorough palacographical
and codicological analysis of Chis.?! Moreover, she briefly points out some of the addressees of the
epp. (Gregorios of Bulgaria, Theodoros Metochites, Gregorios Kleidas, and loannes Kalampakes)
and offers a diplomatic transcription of Neamonites’ epigram transmitted on f. 173" of the same
codex. Listing a nomenclature of the technical terms used to designate the teachers of primary edu-
cation in Palaiologan Byzantium (mo1dgvtg, d106.6K0AOC, YPOUUOTIOTAS, Yopodddokaiog, and
puotaymyog), Sophia Mergiali points out that the term pvotaymydg appears in one letter (i.e., ep. 1)

¢ Chis., f. 167" 1l. 6-7, 19: 1@ TpdT® ... dpyepel @ TV Tpoedpiav TavVv d6vTL aOoV Tiic ofig dpetiic ... Tap @ Kol copiog
0pdvog kai Adyog €oti. On loannes XIII Glykys, see PLP 4271.

Kourouses, I'pnyopiov 535-536.

Chis., f. 169" 11. 29-30: 6 ¥pdvog Kai VOV TNV oikeiay TPOTV Kol A[Va]oTATOGIY GUVEPEPE KOL KIVET T AKiviTa, paAlov &
elnelv ta evpimora.

19 Cf. Chis., f. 171" 1. 11-12: vdv avepuricOn ta devd kol vt dvotéTpormTat.

2 Cf. PLP 11781.

2 PErez MARrTiN, El patriarca Gregorio de Chipre 332-352.
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written by Maximos Neamonites, a private schoolmaster, active in Constantinople in the early four-
teenth century.?

II. LIFE IN CONSTANTINOPLE

II.1. INTERACTION WITH IMPERIAL AND ECCLESIASTICAL OFFICIALS

Although letter-writing was a prominent type of writing in Byzantium,” only a minor fraction of
Byzantine letters has survived (approximately 15.500).>* For instance, of the 280 letter-writers in-
cluded in Griinbart’s Epistularum Byzantinarum Initia, only 70 feature with more than 15 letters.
The perishable materials on which most letters were written considerably shortened their lifespan.
Moreover, deeply embedded in the socio-political sic et nunc of their creation, epp. were intended
for the benefit of contemporary readers, not for future generations. Therefore, the letters which were
copied in manuscripts had increased chances of being transmitted to posterity. This is also the case
of Neamonites’ fourteen epp. preserved in Chis.

Neamonites’ letters offer very few biographical data about their author. Although these do not
amount to a full biography, they do offer insights into his personal life and activity, allowing one to
paint his figure with broad strokes. Neamonites’ epp. give no details about his birth or education. It
is most likely that he was educated in Constantinople where he appears to have lived in his youth, as
he points out in ep. 7. In this ep., he addresses the péyag AoyoBétng Theodoros Metochites asking for
an exemption from a payment imposed on him by “the present-day tpmtokvvnydc.”* Before voicing
his plea, Neamonites first praises Metochites for his virtues. He flatters him on his “good character

22 S. MEeraiaLl, L'enseignement et les lettrés pendant 1’époque des Paléologues (1261-1453) (Kentron Ereunes Byzantiou 5).
Athens 1996, 28, n. 70. Furthermore, see M. MiTREA, A Late Byzantine Swan Song: Maximos Neamonites and his Letters.
(MA thesis) Budapest 2011 (http://goya.ceu.hu/record=b1152950~S0, last accessed July 16, 2014). In his recent contribution
on the late Byzantine 68¢atpov, N. GauL, Dancing with the Muses of Power and Subversion: Performative Communication
in the Late Byzantine Theatron, in: Performing Byzantium: Papers from the 39" Spring Symposium of Byzantine Studies,
ed. M. Mullett (forthcoming), included Neamonites among the early fourteenth-century Constantinopolitan schoolmasters
in whose houses one could acquire the first stage of noudeio needed in order to successfully participate in the 0¢atpa. Cf.
also IpemM, Thomas Magistros und die spétbyzantinische Sophistik. Studien zum Humanismus urbaner Eliten in der frithen
Palaiologenzeit (Mainzer Verdffentlichungen zur Byzantinistik 10). Wiesbaden 2011, 190. See also M. MITREA, Maximos
Neamonites, in: Lexikon byzantinischer Autoren, ed. M. Griinbart — A. Riehle. Berlin (forthcoming).

Letters and correspondence occupy a central place among the genres constituting the rhetoric and classical legacy of By-
zantium. See, for instance, M. MuLLETT, The Classical Tradition in the Byzantine Letter, in: Byzantium and the Classical
Tradition. Papers of the Thirteenth Spring Symposium of Byzantine Studies, ed. M. Mullett — R. Scott. Birmingham 1981,
75-93 (reprinted in EApEM, Letters, Literacy and Literature in Byzantium. Aldershot 2007, II). For a comparable case from
the pre-modern Islamic society, see A. GuLLy, The Culture of Letter-Writing in Pre-Modern Islamic Society. Edinburgh 2008.
24 Cf. S. PApAlOANNOU, Fragile Literature: Byzantine Letter-Collections and the Case of Michael Psellos, in: La face cachée de
la littérature byzantine. Le texte en tant que message immédiat, ed. P. Odorico (Dossiers Byzantins 11). Paris 2012, 289-328.
The npotokvyNYdg, literally “first hunter,” was a court title of middling status with no fixed function; cf. ODB 1745-1746.
See also R. MAcCrIDES —J. A. MuniTiz — D. ANGELOV, Pseudo-Kodinos and the Constantinopolitan Court: Offices and Ceremo-
nies (Birmingham Byzantine and Ottoman Studies 15). Farnham-Burlington 2013, 105, 303-305, 314, 466. PLP offers short
entries on seven TpwToKLVI Yol active in late Byzantium: Buzenos in the 13" ¢. (PLP 3016), Indanes Sarantenos around 1300
(PLP 24908), Raul in the beginning of the 14" ¢. (PLP 24107), Kontophre/Godefroi (PLP 13130) and Alyates (PLP 709) who
were in office in Constantinople in 1329 and before 1348 respectively, loannes Batatzes in Thessalonike between 1333 and
1341 (PLP 2518), and Rizas in Lemnos during the second half of the 14" c. (PLP 24265). On Batatzes see M. C. BARTUSIS,
Land and Privilege in Byzantium. The Institution of Pronoia. Cambridge 2012, xix, 307, 322, 331, 359. Of the seven, Raul,
Kontophre/Godefroi and Alyates are most likely to have been the mpwtoxvvnydg whom Neamonites referred to. However,
further evidence that would specifically point to one of them is lacking. Moreover, it is equally possible that Neamonites’
mpmtokuynyos does not feature at all in the PLP.

2
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firmly disposed towards the good”?® and employs a carefully chosen simile praising his “natural
advantages” through which “you are distinguished from those nowadays in power, both in your
mind and habit, just as the moon from the other stars.””” Given Metochites’ intellectual pursuits in
astronomy, Neamonites may have specifically chosen this simile, knowing the significance it would
have for his addressee.”® Neamonites confides that in his youth “a place suitable for my habit was
found for me, who was longing for a quiet life; it was the court of the present-day npwtokvvnydg.””
It seems that the parents of the mpwtoxvvnyog had given this place to Neamonites’ parents as a gift
which was subsequently passed on to him as inheritance.*® However, at the time he writes this ep., the
npmtokvuyNyog is asking for some form of rent or financial benefit for the aforementioned place. To
advance his cause and argue against this payment, Neamonites invokes the conditions under which
the place was given to his progenitors:

The mpwtokvvnyog, following in the footsteps of his parents, allotted to me this honor, as they
[i.e., the parents of the mpwtokvvNydc] had done to mine. And if/as they [i.e., Neamonites’ pa-
rents] received this honor because of their exceeding virtue, it was handed down to me through
them as inheritance; and nothing was demanded from them. For how would it be a gift if a cer-
tain income were claimed? So then, I indeed am far from being obliged to give anything to the
TpwToKLVI YOG as far as regards this <place>.’!

Since “time has brought its proper change and unsettling, and moved the unmovable, rather to say,
the fickle <things>,”*? Neamonites turns to Metochites, encouraged by the latter’s virtue and sound
mind which may cast a correct judgment regarding an “old gift,” i.e., Neamonites’ dwelling-place.*
In order to add leverage to his request, he belittles himself by stressing his social status, that of a
man who, unlike his addressee, has no “advantage of nature by which some have political leverage.”
Finally, he concludes: “therefore, you could either include us, who have been worn out by time and
illness, among those who have benefited from your nobleness, or disregard that, in addition to ‘our
other afflictions’** we are subjected to this unusual rent.”*

2

>

Chis., f. 169" 11. 13—14: T0 6OV £06TAOEC TPOC TA KO Kol ypNGTOV 700C.

Chis., f. 169" 11. 17-19: & & @uoiKd TpoTeppaTo, Kol GV Stopépn Toic VOV Suvapévols, Kol yvoun kol tpomo, koi dca
ceMVN TOV GAAOV AOTEPOV.

Cf. I. Seveenko, Etudes sur la polémique entre Théodore Métochite et Nicéphore Choumnos (Corpus bruxellense historiae
byzantinae. Subsidia 3). Brussels 1962, 68—117. See also B. BypiN, Theodore Metochites’ Stoicheiosis Astronomike and the
Study of Natural Philosophy and Mathematics in Early Palaiologan Byzantium (Studia Graeca et Latina Gothoburgensia
66). Goteborg 2003, 375-382 and 461-474.

Chis., f. 169" 11. 22-24: £poi yobv véq mavv i} Akig Tov ampdypova Biov mtobnoavtt ebp£on TIg Kot TOTOG 0VK AGVUPMVOS
LoV ¢ TPOT®, TOD VOV Tp®TOKLVIYOD RV 1 0OAN.

This donation or tenancy could have been some form of npdvota. For terminology, criteria for identification, and nature of
mpovola, see Bartusis, Land and Privilege in Byzantium (cf. supra n. 25) 283-335, 534-549, and 597—-602.

Chis., f. 169" 11. 24-29: 6¢ 10ig Yovedow avtod Kat iyvog faiveov, AmEvelrs Lot Ty, Mg KAKEIvVoL Tolg E1oig” Kav Ekeivol S’
omepPailovcay Gpety elyov T aidéotpov, duol 82 St” Ekeivoug g KAipOC Tig Koty koi obte map’ £keivolg ammton T
TS Yop NV yapic &l Afjuud Tt mpochopfévov; kéyd 1 modlod Sém 1d TpwTokLYNY® Sodvoi Tt TOVTOL EVEKEV.

Chis., f. 169" 1. 29-30: énel & 0 ypdvog kol ViV TNV oikeiav TpomVv Kol G[va]oTatooy cuvEPepes Kol Kivel Ta dxivnta,
iAoV O’ gimelv T €VpimoTal.

Chis., f. 169¥1. 32 — . 1707 11. 1-5: vodv yap &ov 1] xapitt Tod 00D VYL ... TODTO TO KpLriptov dypa<v>Tov doTnpdv ExEL
Kol ept To0ToL TOD ELOD Aéy® OiKNpaTOg OpONV TV Yijpov dwoicev’ Kol ob Phoviioet Evi keAgbopatt U xaptv Todotdy
Stomcoobat Kol mpoika yevéshot edepyeTKog Kol GIAOTIHOG.

The expression mpog Toig dAA0Lg devoic may be a tacit reference to Lucian, De mercede conductis 17. 7.

Chis., f. 170" 11. 5-11: tadt’ £y® T0lg TOALOIG DV AYVAS EQG PNT  apeTiv KekTiicOot fjTig Enaivety gig MG Tovg KatopHodvtag
wTe TpoTépnua pUGEMG 8 0D Tiveg mappnotaloviat Bupprcac @ peyéet THG oNg ApeTiic VTEUVNoa: GOV 0DV 80Tt Ko TUeC
TETPLYOUEVOLG OvTog Ypdve Kkai acbeveia Evta&al toig evepyetnOeiot mopa TG gdyeveiog cov 1j Kot mapoafAéyar Tpog Toig
Lot devoig kai 1] dovvnOet Tadtn poporoyig tpéyecbar.
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Maximos Neamonites 203

The dwelling-place Neamonites is speaking about, possibly also the venue for his teaching ac-
tivities, seems to have been located in Constantinople. Evidence derived from other epp. also points
to Constantinople as his place of residence. Thus, in ep. 1 Neamonites addresses an (arch)bishop,
hypothetically identified by Kourouses as Gregorios of Ochrid, with whom he seems to be on very
close terms. This can be seen in the affectionate tone of the ep. and the forms of address such as “your
holiness, my honorable and most-beloved head” and “wonderful soul.”*® Describing his friend’s
condition, who is bereft of the benefits of Constantinople by residing in a remote western city, Nea-
monites’ tone of compassion betrays the insider perspective of a resident of the capital: “The arrival
of your holiness, my honorable and most-beloved head ... caused as much joy — by your holy soul —
as the best of the bishops caused grief while being absent [i.¢., from Constantinople].”*” Furthermore,
Neamonites uses bitter words for describing the see assigned to the (arch)bishop. They constitute a
yoyog, i.e., vituperation, against a city which cannot offer the same benefits as “the rose-fingered
Morning” (Homer, Odyssey 2. 1):

Oh, how many times have I cursed <the city>, if | may say this, the city which was allotted to you,
because it was built so far away from our frontiers, in such a savage place when it comes to the
Hellenic tongue and custom, so far removed from all the benefits the rose-fingered Morning [i.e.,
Constantinople] offers, to say it with Homer.*®

Neamonites accepts that providence rendered such a task for the (arch)bishop so that it “might tame
the wildness of the west through your virtue and might subject to the yoke of the law what previously
was insubordinate and disorderly.”** Moreover, he greatly rejoices in his friend’s arrival, although he
cannot “enjoy a face-to-face conversation straightaway” because of his demanding teaching activi-
ties. Thus, the ep. embodies an interim solution before the long-desired personal encounter between
the two. Neamonites received the pleasant news of the (arch)bishop’s arrival from a young man
whom he mentioned in the first lines of the same ep. This young man — perhaps Neamonites’ student
and a relative or acquaintance of the addressee — “is coming everyday to my [house], claiming to
have me as his pootaywyog.” Neamonites may refer to his private house* of €yxviiog mandeio. !

36 Compare, for an earlier period, M. GRUNBART, Formen der Anrede im byzantinischen Brief vom 6. bis zum 12. Jahrhundert
(WBS 25). Vienna 2005, 210 (ay16tg), 285 (kepain), 360 (yuyn), an address typical for metropolitans and archbishops.
37 Chis., f. 166" 11. 13-17, Kourousks, I'pnyopiov 531, 1. 10—12: 1} mpog fudg Tiig Tipiag Kol GTaTng pot KEPOATS Tig o1]g
aydotntog api&ig map” adtod dyyehbeioa, TocodTov yap MGG Vi TNV iEpdv Gov Yoy edepavev doov av Gmodnudv
EMOKOT®V 0 Tavt™ Gpiotog nvia. On the permanent synod (cvvodog £vénpodoa) in Byzantium, see J. N. Haiar, Le synode
permanent (Synodos endémousa) dans I’Eglise byzantine des origines au XI° siecle (OCA 164). Rome 1962. For the late
Byzantine church, see J. PREISER-KAPELLER, HE tOn pleionon pséphos. Der Mehrheitsbeschluss in der Synode von Konstan-
tinopel in spdtbyzantinischer Zeit — Normen, Strukturen, Prozesse, in: Genesis und Dynamiken der Mehrheitsentscheidung,
ed. E. Flaig (Schriften des Historischen Kollegs 85). Munich 2013, 203-227; Ipem, Die hauptstddtische Synode von Kon-
stantinopel (Synodos endemusa). Zur Geschichte und Funktion einer zentralen Institution der (spdt)byzantinischen Kirche.
Historicum. Zeitschrift fiir Geschichte 96 (2008) 20-31.
Chis., f. 166" 1. 17-22, Kourouses, I'pniyopiov 531, 11. 13-16: & moca Tiig Aoyodong o, il g elneiv, katevEauny dtt om
KOTOKIGTOL TOPP® TAOV MUETEPOV 0PIV, £V OVTM HEV ATNYPLOUEVD Yopi® doa ye T EAANVidog yA®TING Kol 001G, 0bTm
&’ anoKIopEVE TOV doa ye kad ‘Ounpov eavat avicyet xpnoTdv 1 pododaKTLAOG NMOGC.
Chis., f. 1667 1. 25-27 — f. 166" 1. 1, Kourouses, I'pnyopiov 531, 1. 18-21: md¢ t0odT’ &yeydvel mpovoiag ovk Gvev Tiig del
TPOCNKOVTOG dlotkovong Té mavta, tv' EEnuepmon Tiig éomépag To dypiov Tfi off apeti] kol {uyd tod vopov kabvmotdsn o
TPONV AenVIaLoV Kol AToKTOV.
The term “school” would imply a degree of institutionalization unlikely in late Byzantium. Cf. D. Bianconi, Tessalonica nell’
eta dei Paleologi. Le pratiche intellettuali nel riflesso della cultura scritta (Dossiers Byzantins 5). Paris 2005. See also GAuL,
Thomas Magistros.
Chis., f. 166" 11. 1-2, KourousEs, I'pnyopiov 531, 11. 1-2: kaBekdotv £¢ Thv NUETEPAV QOLT@VTO POGTOY®YR SOV XpOUEVOV
veaviavy tovtovi. For private and public education in late Byzantium, see C. N. ConsTanTINIDES, Higher Education in
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204 Mihail Mitrea

The payment requested by the Tpmtoxvvnyodg, and possibly an ensuing lawsuit on this issue bet-
ween the two, could have been the reason why Neamonites sent ep. 8 to Gregorios Kleidas. However,
other scenarios are also likely. One may be trying to evade a penalty previously imposed on him by
Kleidas or another judge.* Be that as it may, Neamonites’ cause of concern was important enough to
describe it as a grief that endangers life. Moreover, he adds that:

those who suffer the loss of what is desired do not bear this moderately, even if it were an insig-
nificant [loss]. How much more [difficult is it then to bear the loss] for those who are for a long
time satiated with the necessities [of life].**

Like other schoolmasters of the period,* Neamonites depicts himself as having a modest financial si-
tuation. Therefore, the loss of this cause could endanger his livelihood. Corroborating this with ep. 7
addressed to Metochites, one may argue that the cause he refers to concerns his house. Most probably
the venue for his teaching activities, its loss would directly jeopardize his source of income. In order
to avert such an outcome, Neamonites addresses Kleidas, praising his impartiality of judgment, a
quality in which he exceeds other judges: “you are surpassing those ones in the impartiality of your
judgment, by far more than the Hellanodikai,” and “my beautiful tpitaymviotg, having your eyes
in your head*... you see the truth for the truth, proclaim it naturally, and restore those who were
wronged, and almost make them be revived.”™’ Therefore, Kleidas can reinstate justice to its rightful
throne and invert the injustice caused by “those who ride upon the yokes of justice”, i.e., other jud-
ges who — contrary to Kleidas — are rapacious, conceal the truth, and bend the justice.*® Neamonites
sarcastically refers to the latter as “good judges (kpttai), rather to say hypocrites (bmokprrai)” who
drove justice from her throne through their “good judgment.” Maximos could be alluding here to
a trial which he lost due to a faulty judgment; moreover, it may be that he could not reveal in an
official law court (here likened to the hippodrome) the injustice he suffered, as he had an “ox upon
my tongue™” and can now express his criticism “outside of the turning-point of the hippodrome.”™!
Consequently, since “it is necessary to win this contest,” i.e., the trial, Neamonites seeks justice by

Byzantium in the Thirteenth and Early Fourteenth Centuries (1204—ca. 1310) (7exts and Studies of the History of Cyprus 11).
Nicosia 1982, 90-110.

Chis., f. 170" 11. 12—15: mpdg toic éAhoig 8 Koddg morodoay THY GyldTnTd 6oL THAAG OApPoLE T KuBOAOL AKIVAT®, £9° @ Kol
néong évepyeiag Eotepnpéve dvametaceicog Lot kol mpdTng TG £16680V KoAAGTNG UT) StopapTdvT, Ko oadoig Sevtépav
avijkev Emeivol Tfj TpdT, Siknv Ypovioy ovcav Kol o THVv.

Chis., f. 170" 1l. 1-4: 1 yap o1 Toxodoa Avan pelwow {oiig Tpo&evel, Kol v’ ol mdoyovteg T Tod memobnuévov otepnoeL oV
LETPIMG PEPOLGL, KAV €iN TIG fpoayela, TOG® Ye HAAAOV 01 d10 pakpod ¥POvoL Kol TdV dvaykaimv dvies dLoKopETs.

See infra the section III.1. Maximos Neamonites as Schoolmaster.

Chis., f. 170" 1. 15-18: &iddg yap o€ TOAD TOV TOAAL PAAAOV EAAOVOSIKOV T® GSEKAGT® TiG KPIoE®MG EKeivovg
VIEpaKoVTicavTa, OG EMNPOA®S T TOPPLPOVTA TOD SVGEPIKTOL KTNHATOG THiG AANnOeiag.

Cf. Ecclesiastes 2. 14: 100 Gopod o1 0p0aipol 0dTod &v KEPAAT] a0TOD, Kol O APV £V 6KOTEL TOPEVETAL.

Chis., f. 1707 11. 27-28, 31-32: 60 &’ 0 KOAOG HLOL TPLTAYOVIGTHG TOVG OPOOALOVS PEPMV ETL KEQAATIG, G 1| Tapotpia OpileTan
... GALGL TO BV, ™G OV OpQc, Kol EDPUAG ATOPAiv Kol AVAKTY TOVG AOKOVUEVOLG Kol Likpod avakoatvilecBat moteic.

Chis., f. 1707 11. 21-23: i pév yap t@v vov {uyoic 610ev dikng émoyovpévav kol Tpog Kaumntov iBvvat TanTng SoKoHVI®mV T0
70D dKaiov TEPIC.

There could be a connection to the case of the kpitai kabolikot, literally “universal judges”, who were condemned and pu-
nished in 1337 for corruption. See, e.g., S. K. LampakEs, 'Entotoln) tod €ni tdv avapvicemv Aoyapd mpog tov Avepdvikov
I'" dpopdoa gig TV Katadikny t@v «kaboikdv kprtdvy (1337). EEBS 42 (1975/76) 397-407.

0 émi yhwoong Podg is a proverbial expression for enforced silence. Cf. Corpus paroemiographorum graecorum I, ed. F. G.
ScHNEIDEWIN — E. L. Von LeutscH. Géttingen 1839, 51: Zenobius I1. 70: fodg érl yYAOTING: Topoilpio €7l TOV ur) SUVOUEVOV
nappnowaectat, ftor S 10 dpwvov 100 {Mov, §| did O TV Adnvaiov 10 vopucua Exewv Podv gykexopayuévov: dmep
éxtive €01 Tovg mépa Tod déovtog mappnotalopévovs. Cf. Aeschylus, Agamemnon 36-37.

Chis., f. 170" 1. 23-24: 6 &nl YAdoong Polc Ewm mov Tig Dominyyog Tod inmodpopov motel pépecdar TOV dydvé T S&1 ovy
ViKijoou.
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Maximos Neamonites 205

turning to Kleidas. As the schoolmaster is only “satiated with the necessities,” he would be all the
more grateful to the judge for supporting his cause and making justice.*?

I1.2. SICKNESS AND OLD AGE — NEAMONITES’ SWAN SONG

Writing to Metochites, Neamonites mentions that he has just recovered from a resilient and severe
suffering that kept him from performing his usual activities — most likely referring to his teaching
activities: “the long-lasting sickness made me completely inactive to such an extent that those who
knew my affairs did not even believe that I was still alive.”” He ends the same ep. reminding his
addressee that he is “worn out by time and illness.””* The theme of sickness — widely encountered in
Byzantine epp.*>— is also frequent in Neamonites’ letters. Repeatedly referring to his physical afflic-
tions and penning himself as having a poor health condition, in this particular letter to Metochites,
Neamonites may have had very specific strategic reasons for doing so. Furthermore, toward the end
of ep. 14, he complains about a kidney disease which rendered him “almost incapable of moving”
and thus forced him to “put forward my supplication by means of a letter rather than in person.”*

In ep. 5, sent to an unknown addressee,”” Neamonites employs elegiac tones and laments the
wretchedness of his existence that is drawing near its twilight. Ep. 5 opens with the image of a swan
which “as the proverb says, close to the last moments of its life, sings very gracefully and sweetly
so that, I think, the remembrances of its song and singing would remain for those still living as some
inducement of yearning for it.”*® Neamonites confesses that he “runs a course similar” to the swan
and partakes in the same kind of suffering. This may imply that he is old and approaching the end of
his life. However, unlike the bird, he does not possess the mastery needed for leaving something of
delight behind, which is to his utmost sorrow:

I, suffering the same as that bird and running a similar course, do not possess anything argumenta-
tive or euphonious, or anything befitting the expressed (Tpo@opikdg) or the immanent (€voidfetoq)
reason (A0yog),* such as to delight my friends in the future, and from which to derive some seed
of a friendly disposition.®

Chis., f. 170" 1. 4-8: ovk Gv Ndéwg mdfoovoty, avarkindeicav tavty Bedpevol Kol 0PNUOVG EOVAG AVOYAGCL TM
TPONMGAUEVE® THY EmmoAdlovcay adikioy, Tosadt’ £Tt Kol TV Sikny mdAy &ni Tod Opdvov olov iSpucapéve, mdAat Tfj KoAf
Saitn TOV KoA®dV EAnAakvioy Kptt®dv, LEAAOV EITEV DTOKPIT@MV.

Chis., f. 169" 1. 10—11: /| TOALYPOVIOG VOGOG GLPYOV TOVTATACLY TEXOIMMKE [E KOl TOGODTOV, DOTE KOl TOIG 10061 TAUA pUn)
motevesbon Civ.

Chis., f. 1707 11. 8-9: Nudg tetpuy®pEVOLS GvTag xpove Kai dobeveig.

Cf. MuLLETT, The Classical Tradition 80. See also P. TimpLALEXI, Medizinisches in der byzantinischen Epistolographie (1100—
1453) (Europdische Hochschulschriften. Reihe VII, Medizin. Abt. B. Geschichte der Medizin 9). Frankfurt am Main 2002.
Chis., f. 172V 1. 18-22: &i 8¢ o1 ypapt] TV ikeTeiav TpoPaiiopot Koi L) Kotompdoomov O HAAAOV €TV Kol KOTO TOV GOV
momtnv yovvacacOot Ekpeliocai te Tpdg TovToIg €1 MOV TE TL KOl dvTifaivel Bavpdcels undév: 1o Yap €v veepoig mabog
pkpod Kkai axivnrov tifnot. Cf. TimpLALEXT, Medizinisches 66, n. 265.

Judging from the content of ep. 5, the addressee was a person acquainted with Aristotle’s logic, possibly a writer of a com-
mentary on Aristotle’s Organon.

Chis., f. 168" 11. 1-4: 6 p&v kOKvoc, MG 1 Tapolio eNot, Tept o AoicOid oi tod Biov sdpovsdTATA GdEL Kol AMyvphdTata dTmg,
otpo, TS ovTod pvnpeia Todta povong kol pélyemg mepiein Toic Tt (Mot kol oiovel Tiva Tod Tepi Ekeivov Epedicpata moo.
Neamonites may refer to his presumed inability to express thoughts, emotions, etc. in language, either through speech or
internally. The distinction between €vdié0etog and mpopopudg is of Stoic origin. See H. F. ArRNv, Stoicorum Veterum Frag-
menta II. Leipzig, 1964, 135, 223. Cf. also Nemesius, On the Nature of Man cap. 14 (Ilepi 100 évdrafétov kai Tpo@opticod
Aoyov), transl. R. W. SHARPLES — P. J. VAN DER Euk (Translated Texts for Historians 49). Liverpool 2009, 123—125: “Imma-
nent reason is a motion of the soul which occurs in the speech function without any speaking aloud, which is why we often
go through a whole reasoning process by ourselves in silence ... Expressed reason has its activity in speech and in conversa-
tion.” This distinction between £vdiifetog and npopopikdg Adyog was already sketched by Aristotle in Analytica Posteriora
110, 76b24-25: 00 yap mpog tOv EE® Adyov 1 amddel&ic, AAAL TPOG TOV €V T Wuxi], £TEl 0VOE GLALOYIGUAG.



206 Mihail Mitrea

Neamonites places the roots of this ineptitude in his senses, which have become “worn out” by
the long suffering of the body through “many and frequent illnesses.”' Moreover, it appears that his
son’s misfortune brings his misery to a climax. Although he does not offer any particular details as
to what happened, the language he uses is emotionally loaded: And the colophon, I mean the grief,
concerning my dearest son, which came in addition to these <illnesses> — oh, which ought not to
have happened —, did not bring <to me> my impossible desire, but rather reserved for me a Tantalian
suffering.®

Similar to Tantalus’ never-ending agony, Neamonites does not find solace in death, but lives ins-
tead with the constant thought of his son’s potential death:

For this grief, which was for me the most violent of all, should have brought the end of my life, but
this did not happen. I am still alive for no reason other than to pay off the penalties of a wretched
life, always imagining the death of that one [i.e., my son], so that the remaining soft part of the
body may be consumed mercilessly by the suffering. All my affairs are somehow in this manner.%

Lamenting his wretched state, which must be taken however cum grano salis, Neamonites gives
further insights into his life and family. If in ep. 7 he mentions his parents, in epp. 5, 12 and 13 he
speaks of a “dearest son.”

11.3. NEAMONITES’ SON — IOANNES KALAMPAKES

The main source of information on loannes Kalampakes is his father’s letter collection, which offers
no indication whether Neamonites had any other children. If Kalampakes was in fact a byname,* it
could indicate that loannes was born or resided at some point in the region of Kalampaka (Stagoi), in
northwestern Thessaly.®® Ep. 12 reveals that he was away from his family, residing in a place remote
from Constantinople. Much to his parents’ unease and pain, he does not seem to have sent any letters
to bridge this physical separation (ywpiopdcg).®® This prompts Neamonites to write that “your affairs
are unknown to us to such a degree that no man has ever indicated to us that you are still among the
living” and to reproach his son for the lack of sympathy and heartlessness shown towards his family

0 Chis., f. 168" 11. 5-9: &y® 8¢ Tav T TQ TNV TACY®V Kol SpOpov TpExv TOV Spotov ovdév Tt hoyikod xapiev ovd ednyes Exo

obte pn Tod Tpogopikod fj £vSlabétov Tpociikov Adyov kai olov eig ToeERC pilovg ev@pdvol kol omépua PAKTC Stadéceme

o’ adTod Kaprmmofvol.

Chis., f. 168" 1l. 9-10: mpokoateipynoTo yop pot T aicOntpra taic ToArois kol cuyvais vooniioig Tod GOUOTOG.

Chis., f. 168" 11. 10—13: 6 8¢ Kolop®V, 1) A7 Aéy®, TOD EILTATOL LIOD, MG U BPELEV EKEIVOLS Emtyevopévn, <adh>vatov 10

£pot Katafvpov ovK EnNveykev, GALL TOVTOLELOV TILOPIOY ETOUIEVCATO.

Chis., f. 168" 11. 13-20: ypflv yop G6QOSPOTATNV TOOTNV ATAGHY YEVOUEVIV Lol GVLUPOP®V Kol (ofjg madlay Témg TG &v

£pol motfjoat T€mg TodTo 6¢ 0K &yéveto’ mepieyt 6& Emg TOLVDV 00S” GALG Tt ) ToD Tivelv pe dikag Tod Tahommpov Piov

£ldmAomoodvtog aiel oV £keivov Bavartov, tva to mepilemdpevov 1@ nabel 10D CAOUATOG TUEATG HEPOS APEBDG S10THKOLTO!

T eV 0OV i POE g YL

PLP identifies four more persons bearing this name: Manuel Kalampakes (10253) and Michael Kalampakes (10254), both in

the region of Smyrna, and two certain Kalampakes, one residing perhaps in Constantinople (93686) and the other in Make-

donia (93687). Kalampakes might have also been a family name.

% Cf. J. Koper — F. HiLp, Hellas und Thessalia (7/B 1). Vienna 1976, 262-263.

% For the “essence” and “function” of letters, see, for instance, S. Papaioannou, Letter-Writing, in: The Byzantine World, ed.
P. Stephenson. London 2010, 188—199; P. HatLIE, Redeeming Byzantine Epistolography. BMGS 20 (1996) 213-224. See also
A Companion to Byzantine Epistolography, ed. A. RignLE (forthcoming).
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Maximos Neamonites 207

by not sending any news.” Maximos further exhorts Kalampakes to write a letter through which
“you would strengthen afresh us who are half-dead from longing after you.”® Finally, Neamonites
entreats his son to return home and be his consolation and staff of senescence.® His beautiful ap-
pearance, i.e., physical presence, would then be regarded not as profit, but as complete happiness.”
Neamonites ends the ep. with a collective greeting coming most probably from the whole family:
“All of us are doing well and greet you.””!

In ep. 13, Neamonites uses more sorrowful tones and gives a stronger voice to the themes of death
and sickness, already found in ep. 5. Having his son away, Neamonites painfully misses him and is
troubled by the thought that he might even be dead:

You will learn, my most beloved son, from the one bringing these letters to you how much we are af-
fected because of the grief and privation with regard to you, and even more because of the bitter death,
which many people often confirmed to us that you have undergone during the harshest time of winter.”

Neamonites writes that the news of loannes’ physical suffering “has indeed brought us grief, and
now — like a flame — it kindles our souls because it turns out that you are not physically dead, yet
[you might die] violently because of bareness and coldness.””* Maximos seems to be tormented by
the thought that the harsh winter conditions can jeopardize his son’s life. One may surmise that lo-
annes was practicing some extreme form of asceticism, perhaps in the vicinity of Stagoi.”* As will be
further discussed, Neamonites’ entire family might have assumed monastic habit.” The uncertainty
surrounding Kalampakes’ situation is at some point dispelled by a man who testifies to having seen
him alive in the month of March. In order to assure Neamonites that it was really his son that he had
met, the man paints a brief physical and moral portrait of Kalampakes:

But if this man earnestly maintained the truth to us with formidable oaths that during the month
of March he saw you alive, and as we asked him for proof for the confirmation of his account, he
said that “he [i.e., you] carries a skin tag between <his> eyebrows and very beautiful hair and the
name Kalampakes and highest humbleness and is friendly to speak with.””

7 Chis., f. 1717 1. 32 — £. 171" 1L 1, 3-8: & 6& map’ Mpiv Toc0dTOV EdNAa dG0V 0VE TV AvOpOTOVY 0VJELC &v (Dotv eivai o

dedMAoKe ... Tavtevbev £k 1€ TG O1]G . .. dovpumabdeiog Kot domhayyviog TG TpOg NUAS pikpoD T 66&N TaNT) TEPUTENTOKAUEY
.. T40C P&V oLV &v TOVTOIC UEV TO TPOTEPOV Kol YpaPhVv &v adnlolg émageivai Gol ok Nv: TpookevoTeg 88 HdvoV

guévopev OyEnote AaPeiv Apoppuag mapd cod Tod ypdeety tva i kai HElS &v donudvTolg BAALOVIES DLEY.

Chis., f. 171" 11. 30-31: fjudg Hubvitag dvtag T60® Td 6@ avappmdong T o1 YPoeT.

This echoes the exhortation of the father of St Symeon the New Theologian: “But for now you surely do not want this sep-

aration from you to grieve me, when you know that you alone are the staff of my old age and the comfort for my soul.” See

Niketas Stethatos, The Life of Saint Symeon the New Theologian, transl. R. P. H. GREENFIELD (Dumbarton Oaks Medieval

Library 20). Cambridge, Mass. 2013, 22-23. Cf. A.-M. TaLBot, The Byzantine Family and the Monastery. DOP 44 (1990)

119129, at 126.

Chis., f. 171V 1l. 25-27: €l Oeacope<06> o T0lg 0POaApOIG €l TOV PidTaTov NUAYV OAEVNS Tepthdforpev, €l ToD Kakod Gov

£ldovg Enpopnddpev o kEPSOg Aéym, AL gbdarpoviav doav Tod0’ Nynodueda.

Chis., f. 171V 1. 31: ol Nuétepot VYLOivOLGL KO TPOGHYOPEVOLGT GE.

Chis., f. 171V 1. 32 — £, 1727 11. 1-3: paboig v vié pov mapeidtate Topd Tod EEPOVTOG 6oL TODTO TA YPAULOTO, OTOG NUETS S1d

TNV 6NV Aany koi 6tépnoty dtakeipebo paAlov 6 i Tov mkpov Bévotov, Ov toAlol modhakig Ny ERefaincov drootivai

G€ TO OPUHTOTOV TOD YEUMDVOG.

Chis., f. 1727 11. 3-5: 6 koi pdAiov Gvimee TV ATV NPV, GAAL Kod VOV Siknv AoYOG EUmTPE TOG Woydg UMY Ot pr Koo

@YoV cLVEPN tebvavail og, aALa Proimg Th e YOpvOcEeL Kol Tf] yoypoTL.

" Cf. D. Nicor, Meteora. The Rock Monasteries of Thessaly. London 1975, 78-80; A. Rico, La “Cronaca della Meteore.” La
storia dei monasteri della Tessaglia tra XIII e XVI secolo (Orientalia Veneziana 8). Florence 1999.

5 Cf. infra the section I1.4. Maximos — Monk at Nea Mone.

76 Chis., f. 1727 11. 16-21: &AL’ &i uév aAn0f Sieteiveto mpdg Hudg 00To¢ 6 vOpmTOg HED BpKOV PPIKTAY, MG KOTH TOV HAPTLOV
piva {dvto €0edoatd og” Kol onuela Top’ UGV ATottoOpEVOS glg THOTOGY ToD AOYoV” avTdV HeTald TV 0QpOmV, EAEYE,
UOADTO PEPEL KO KONV TTOVL dpaiay kol tobvopo Kolapumdkng kol taneivooty dipov kol OpUAELY EmTnoetog.
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208 Mihail Mitrea
And Neamonites continues:

If this is so and you are as he asserts with regard to your tokens of recognition, oh, my son, my
Kalampakes, sweetest name, bend yourself to pity so that you would return to us together with
him [i.e., the carrier of the letter] and you would fend yourself and us from another long-lasting
and bitter grief, and from [our] daily tears you would recall to life the souls breathing the last
moments.”’

Therefore, Neamonites entreats his son to return home in the company of the man delivering the
letter, possibly the same one who brought the good news that he was alive. Lest material constraints
should prevent this from happening, Neamonites instructs the carrier of the letter to provide all ne-
cessary means to Kalampakes, for which he would be later reimbursed.”

As Neamonites reveals, only the senselessness brought about by death could make him forget the
memory of his son. Moreover, it is with “sighing and tears” that he remembers him every time. Thus,
the burden of his supposed weakness, most likely caused by old age, is doubled by his son’s absence:

Every day we do not partake either in food, or drink, or sleep without tears, but also the scarcest
discussion with someone, in the midst of which your memory comes to my mind, happens not
without sighing or tears; in this way our life is passing by; thus, we are racked twice by grief: both
from our great weakness and from your departure, and we are longing for death so that mean-
while it may render us senseless since otherwise it is impossible for us to be set free from your
memory.”

Neamonites uses the motif of imminent death as a means of persuading Kalampakes to return home.
In a powerful image, Maximos describes his death as a descensus ad inferos: “hasten to return quick-
ly before death would take us, for it rushes to throw us towards Tainaros and through Acheron to
escort us to Pluto.”® Returning home as if from death to life, Kalampakes — similar to Lazarus, who
was resurrected by Christ (John 11) — would enliven and bring joy to the souls, i.e., Neamonites’ and
perhaps of his wife, allegedly breathing the last moments: “May God decide that we see each other
again and we shall impart the same glory which the sisters of Lazarus imparted.”® Finally, Nea-
monites ends his ep. reminding Kalampakes that his mother and all the nuns are paralysed and barely
breathing in his absence, but are taking heart at the expectation of his return.*

77 Chis., f. 1727 11. 21-25: &l pév obteg Exet kol avToc el KofDS Aokl Kai Td wap” NHIV 6o yvopicpat KauednTt, vié pLov,
Kohopmaxn pov, yhokdtotov dvopa tva pet’ adtod mpog Mg Enavaidong kol The Lakpas AANG Tavong conTov Kol NHdg
AT Tkpdc Kot ko uepvadv dakpbev Kol avaldong Yyuxag tveodoog T Aoichio.

Chis., f. 1727 11. 25-28: un t1g yodv £E0d0¢ | YOUVOGIC KOAGHT® o8 Emel TappeyyEAOnV ovTog & T ypielg map” avtod Aafeiv,
Koi 00TOg ALY LETOmPOSORKNC AdPot 1O £podiocdéy cot koi pet” svydc.

Chis., f. 172711. 6-12: donpépar 00Te TPOPTIG 0V TE TOGEDS 0V’ DTVOL YWPIg SaKPVOV HETAAOUPAVOUEY, GAAL KOLT) CTOVIOTAHTN
HeTA Tvog OpukiaL, LeTaED PVNING THG OTIC EUTEGOVONG, 0VK GVEL GTEVAYU®MV Kol dakpVOoV yivetar obtm dtafiBalntor nudv
1 Lo obto dydg i MOy katatewdpeda: €x te Tiig pokpdg dobeveiog MUV Kol T0d 6od yopiopod Koi Toboduey eV TOV
Odvatov va tég dvarotitovg NUdG Tomon £mel TG ofg Uvijung GAA®G ovk Evi dmodharyijvorl.

Chis., f. 1727 1. 29-31: onedoov obv Tayémg EA0giv TpoTod kataddBor Nudc 6 Odvotoc HdM yop MOl Pareiv Hudc Tpdg TO
Taivapov kai d10 100 Ayépovtog mapamépyar @ [Tiovtwvi.

Chis., f. 1727 1. 32 — £. 172V 1. 1: 6 Ogdg a&idoetey GAAAOVG MGG 0TV Kol d0EaV av TV dmovEpoley fiv Kai ol chyyovot Tod
Aalapov amévelpay.

Chis., f. 172¥11. 2-3: 1 ékegvi} Gov PNTNP Kol ol povayod Taoot AKUTY avarvEéovoy: 1) Tpocdokia 8¢ Tod idelv og TodTo Totel
£Mel TO TAEOV VEVEKPOVTOLL.
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Maximos Neamonites 209

Neamonites’ epp. to his son offer few but important data which serve as a basis for sketching
loannes Kalampakes’ portrait. It seems that, like his father, Kalampakes was highly educated, as
evinced by the numerous classical and biblical references employed throughout epp. 12 and 13 (e.g.,
Abaris the Hyperborean, Lynkeus, Pluto, Tainaros, Acheron, Lazarus). Georgios Oinaiotes’ epp. 36,
45 and 54 offer further information on the education and intellectual pursuits of a son of Neamonites.
As the letters do not mention the name of their addressee, it is uncertain whether they were addressed
to loannes Kalampakes or to another son of Neamonites.*

It seems that Oinaiotes sent his literary compositions for peer review and feedback both to Nea-
monites (ep. 13) and to his son, most probably to prepare for a performance in the public gatherings,
the so-called 0¢atpa.®* From ep. 36 one gathers that Oinaiotes sent to Neamonites’ son a “newly
produced Adyoc” by which he set to expose the slander “of some uneducated persons.” Thus, Oinaio-
tes asks his addressee to read his work with great care, and exhibit his “impartial judgement,” disre-
garding the fact that it was written by his friend. Oinaiotes calls again for Neamonites’ son’s highly
valued feedback in ep. 45.% This letter seems to have been accompanied by one of his Adyot, of which
he writes that “this Adyoc partaking in clearness was prepared with excessive care.” Nevertheless,
Oinaiotes would be fortunate to have his work read by his addressee, whom he flatters by referring
to his innate diligence and expertise.

Oinaiotes’ epp. suggest that Neamonites’ son was a bookman. The latter seems to have owned
a manuscript transmitting the epp. of Theophylaktos Simokattes. In addition to works of history,
Simokattes composed eighty-five fictitious epp. on a range of ethical subjects between different his-
torical and mythical characters.®” These epp. have an impressive manuscript tradition, several codices
dating from the thirteenth and fourteenth centuries.®® Having at some point read one of Simokattes’
epp., “which he once wrote about fame,” Oinaiotes was “seized by an infinite pleasure.” As there
is nothing “more resonant to the ear than that letter,” Oinaiotes tries to persuade his friend to lend
him that ep. of Simokattes, writing in ep. 54% that: “knowing you as the best of friends ... I ask to
receive it from you.” The references to “fame” (36&a) and “little fame” (do&apiov) may indicate that

In the codex Laurentianus S. Marco 356, the epp. bear the title T® vi® 0D veapovitov.

On O¢atpa in the Palaiologan period, cf. Gaur, Thomas Magistros 17-53; Ipem, Dancing with the Muses.

Laurentianus S. Marco 356, ff. 61'—61" 11. 1-2: dikaiov NyNoauevog Ka<i> To0g Ypoelg £KEIVODS GOl VEOYVOV TOVOE TETOUPA.
Loyov 81 0D, AmaIdevTOV TIVOV Kaknyopiag, Kot ovdev Ekeivov dvopoiag 0mdca mpoctAinia Té Ypaidio. kovoloyodvTol
OmoTE SlovuKTEPEVOLEY, £C TPODTTOV, 0VEV 0Td ToDO  dmep foav, amédeita” S ovy ) Topépyme W & Gg od gilov
S1EAING g v @ peta mieiovog émpeleiog dtehbelv, dpow dO6ENG eipyacuévol Tote TV onv Kpiow adékactov amodeiéat,
Kol NudG 8™ ag eibiotal oot 6t €maivovg Totficat.

Laurentianus S. Marco 356, f. 68" 1. 2—15: 6 Adyoc capnveiog petéyov ped’ dmepfarlovong vrepPoiic Eepyacuévog
G0.G EpYETAL TANPOG®V KOOGS ALY GOV €16€val TODTO ¥’ €DHOPODUEY” Kad €1 pn} BAAOD TOV TV YAV, TOVTOL YOOV TOAAAKIG
ngipav ovK dyvoiog pétesty NIV dc EAGBopEY, Mg 0VSE HKpOV TL THG Yryvouévig émipedeiog vmoxodv ibicpuévog oo
avayvicelg yodv, gD 01da, 0ddevi 0indfvar TapaoyNooUevoc, OC ov <...> moAlod Tod Kkpeittovoc fi déov avéyvaosay.
Theophylaktos Simokattes, Epistulae, ed. I. ZanerTo. Leipzig 1985.

See, for instance, Zanetto’s preface to his edition of Simokattes’ letters (cf. supran. 87), v—xxviii, at v—xxiv. See also A. MoF-
FATT, The After-Life of the Letters of Theophylaktos Simokatta, in: Maistor. Classical, Byzantine and Renaissance Studies for
Robert Browning, ed. Eadem (Byzantina Australiensia 5). Canberra 1984, 345-358.

Laurentianus S. Marco 356, ff. 88'~897 11. 1-5: émotoAqv Ttva ZiLokdTov v keivog mepi §6EnG otpat £ yeypopag S1erdsiv
BoyeTOC UE TIg EpmC KATEGYEY" £p@V ToLyapody Kai @ moTevong ElkOTOC SO6EM TOV EpmTo TAVTA KEAWY KvdY (NTdV, 08 TV
gmmdeiov dprotov elddC, kol S8 TodTo Got TOV EpmTa AvakaAdTTmY, aitd AaPsiv mapd cod: tfic oDV EmcToAfC xetvng
0084V TL TAEOV THC dikofig Evyeiv 6 xpdvog dpTikey 1 6Tt SoEdpiov Drokopilov TV S6&uv act S6ENG v Toryapodv ovk EEm
0D 060VTOG MEMPUYMG lye dvov BdTEPOV SOEEIS EpYaCALLEVOS TITOL EMIGTOADY ZipoKATov Piiiov pot memoppévarl, O yép
ol £pog and omvOfpog TOAAAKLS €ig TUPoOV avamtetat, T T0 ye dedtepov peteyyphyar Tavty Kol viv d1d tod TapovTog
dmostidar £l PEv oLV TELWYELS, YUPITmY 0D KP®Y e OPEETNY TOMGELS &l & 00 TEPYELS AVIAonG HEV <EMGTO>MY, AL
Kol yaprrag 1601 Ayopevog &k tod ofecOon Hudc o€ U@V 0By frtov codye kidecbat.
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210 Mihail Mitrea

the letter Oinaiotes desires is either ep. 76 addressed by Diogenes to Sotion® or ep. 79 addressed by
Isokrates to Dionysios,’! as in both of these Simokattes speaks of d0&aprov.*?

Oinaiotes proposes two options to Neamonites’ son. The first is to send the larger collection (i.e.,
the book) of Simokattes’ epp., artfully pointing out that “the desire is often kindled from a spark to
a fire.” The second option is to send a copy of the ep.: “copy [literally, ‘rewrite’] this and send it to
me through the one who is present with you.” At the end of his plea, Oinaiotes stresses that receiving
the desired ep. would make him a “debtor of no small thanks.” Moreover, he would be grateful to his
addressee even if this does not happen, for “we know that you care for us no less than for yourself.”

I1.4. MAXIMOS — MONK AT NEA MONE

As already discussed, Neamonites had at least one son, loannes Kalampakes. At the end of ep. 13
Neamonites mentions Kalampakes’ mother and certain nuns who are awaiting the latter’s return.
This could point to the fact that Neamonites was in a monastery at the time of writing the ep. If one
assumes that [oannes Kalampakes was his biological son and the woman mentioned in the ep. was
Kalampakes’ natural mother, one could propose the following scenario.

At some point in his life the schoolmaster decided to enter a monastery and assumed the name
Maximos at the time of monastic tonsure. In the Palaiologan period, the tradition of petovopacia
was the norm, albeit by no means an absolute requirement, and entailed that a monk/nun take a new
monastic name beginning with the same letter or syllable as his/her baptismal name.”® Therefore,
provided that this principle was observed, Neamonites’ worldly name could have started with the
letter M. However, as this pattern was not always followed, the schoolmaster may have also either
retained his baptismal name — Maximos — or chosen a monastic name not beginning with the same
initials. Despite the monastic ideal of renunciation of family ties, Maximos’ wife and son, loannes
Kalampakes, could have joined him in assuming monastic garments. This practice was not unusual
in fourteenth-century Byzantium. As Talbot points out, members of the same family often entered the
same monastery.”* One case in point is the family of Gregorios Palamas (ca. 1294/6—1357/9). After
the death of his father, Gregorios and his two brothers went to Mount Athos, while his mother and
two sisters entered a convent in Constantinople.”

Judging from the sobriquet Neamonites, it seems that he entered a monastery called Nea Mone
(“new monastery”). There were several monasteries with this name,”® for instance on Chios,” in

% Theophylaktos Simokattes, ep. 76 (40—41 ZANETTO): 10 ptipdv TodT0 S0&dptov Hrap Evimyiov Toig b epovodoty ival Soke,

Kol T@V TEMAaopévey pobov tepat®déstepdy 6Tt Kol @AVAITEPOV, AOTATOV, KOLEOTOLOV, TAYVIOV YWV KOl TVELLATOV

POVTOCLOOEGTEPOV.

Theophylaktos Simokattes, ep. 79 (41-42 ZANETTO): i 6fjTo. TO KEVOV T0DTO KOl kKoDPOV 60&APIov €mtl TOGODTOV TOV THAVOV

GoKoOV Slepvoncs; PeydAng dvoiag Evepopnng, ® dVoTve, Kol T PUGEMC THV YVOGCIY AQHPNGAL.

%2 Cf. Rel, Die Florentiner Briefsammlung 134.

% For the practice of petovopacio in Byzantium, see A.-M. TaLBoT — S. McGRATH, Monastic Onomastics, in: Monasteres,

images, pouvoirs et société a Byzance, ed. M. Kaplan (Byzantina Sorbonensia 23). Paris 2006, 89118, especially 96—97 and

Appendices II and III.

For the “family functions” of the monastery, and family ties within the monastery, see TaLBoT, The Byzantine Family (cf.

supra n. 69); see also D. KRAUSMULLER, Byzantine Monastic Communities: Alternative Families? In: Approaches to the By-

zantine Family, ed. L. Brubaker — S. Tougher (Birmingham Byzantine and Ottoman Studies 14). Farnham-Burlington 2013,

345-358.

Cf. Philotheos Kokkinos, Adyog &ig 10V év ayioig matépa nudv [pnyopiov apyeniokomov @esoarovikng 14 (ed. D. G. TSAMES,

Dvobéov Kavotavtivoundremg tod Kokiivov dytoroyka Epyo, A’ Oecoalovikeig dylot. Thessalonike 1985, 441, 11. 1-13).

% Cf. R. JanI, Les églises et les monastéres des grands centres byzantins: Bithynie, Hellespont, Latros, Galésios, Trébizonde,
Athenes, Thessalonique. Paris 1975, 239-240, 398-399.

7 The monastery was founded shortly after 1042, during the reign of Constantine IX Monomachos (r. 1042—1055) by the local
hermits Niketas and John.
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Maximos Neamonites 211

Thessalonike,”® and on Mount Latros.”” Another Nea Mone was located on the holy mountain of Ga-
nos in Thrace.'” It was on this mountain (today Isiklar Dagr), situated on the western shore of the Sea
of Marmara, about 15 km southwest of Rhaidestos (Tekirdag), that Athanasios I (ca. 1235—ca. 1315),
the future patriarch of Constantinople (1289—-1293; 1303—1309), founded in ca. 1278 a “new mon-
astery.”'*! Georgios Pachymeres (1242—ca. 1310) probably refers to this monastery when reporting
the death of Michael VIII Palaiologos (r. 1259—-1282). Pachymeres writes that the emperor’s corpse
was lying for a while in a nearby monastery called Nea Mone, and was subsequently moved to the
monastery of Christ the Saviour in Selymbria.'” On the basis of a passage from Theoktistos’ vita of
Patriarch Athanasios I,'” scholars have argued that this Nea Mone was a double monastery (ditAodv
povaotiplov), i.e., a legal and spatial unit which housed two spatially separate but adjacent commu-
nities of men and women under the authority of a common abbot.!* However, Rigo argues that the
passage may not refer to the Nea Mone on Ganos, but to a Constantinopolitan double monastery.'%
The schoolmaster M(aximos) could have entered the alleged double monastery of Nea Mone on
Mount Ganos which may have also accommodated his wife.!® For instance, Nikephoros Choumnos
and his wife took monastic vows and resided in the double monastery of Christ Philanthropos, which
their daughter, Irene-Eulogia Choumnaina, renovated and presided as abbess.!”” Nonetheless, in the
absence of more evidence this is at best a hypothesis.

% This monastery — dedicated to the Theotokos — was established between 1360 and 1368/70 by Makarios Choumnos (ca.
1360—ca. 1380).

A Nea Mone seems likely to have functioned on Mount Latros, north-east of the ancient city of Milet. Cf. JanIN, Les églises
et les monasteres 239-240.

1% On Mount Ganos, see A. KuULzERr, Ostthrakien (Eurdop€) (77B 12). Vienna 2008, 374-376. See also Ipem, Das Ganos-Gebirge
in Ostthrakien (Istklar Dag1), in: Heilige Berge und Wiisten. Byzanz und sein Umfeld, ed. P. Soustal (Verdffentlichungen
zur Byzanzforschung 16). Vienna 2009, 41-52. Cf. also A.-M. TALBoT, Les saintes montagnes a Byzance, in: Le sacré et son
inscription dans I’espace 4 Byzance et en Occident. Etudes comparées, ed. Michel Kaplan (Byzantina Sorbonensia 18). Paris
2001, 263-275, at 267-268; A. Rico, Il monte Ganos ¢ i suoi monasteri. OCP 61 (1995) 235-248.

Cf. Theoktistos Studites, Vita Athanasii cap. 16 (ed. A. PApaboPOULOS-KERAMEUS, Zitija dvuch’ vselenskich patriarchov XIV
v. Svv. Afanasija I i Isidora 1. Zapiski Istoriko-filologiceskago Fakulteta imperatorskago St. Peterburgskago Universiteta
76 [1905] 1-51, at 21, 22-25): peta yop 10 petavactedoor tod ['dvovg kai Tiig dvopalopévng Néag Moviig ov molvv &v
@ povudpim tod ayiov Atopundovg ypovov memoinke kol HETOKIGON TpoOg TOV TOMOV, dmov VOV TO DAY aTOD Gepvelo Kol
povactipla idputot.

Georgios Pachymeres, Syngraphikai historiai VI 36 (I 667, 4—6 FAILLER — LAURENT). See also the short version of Pachy-
meres’ Syngraphikai historiai VI 36 (I 190, 37-40 FAILLER).

103 Cf. Theoktistos Studites, Vita Athanasii, cap. 11 (17, 4—16 PApADOPOULOS-KERAMEUS).

14 On double monasteries in Byzantium, see ODB 1392; E. Mitsiou, Das Doppelkloster des Patriarchen Athanasios 1. in Kon-
stantinopel: Historisch-prosopographische und wirtschaftliche Beobachtungen. JOB 58 (2008) 87-106; A.-M. TaLBoT,
A Comparison of the Monastic Experience of Byzantine Men and Women. Greek Orthodox Theological Review 30 (1985)
1-20, at 5-7. See also D. F. STRAMARA, Double Monasticism in the Greek East: Eighth through Fifteenth Centuries. Greek
Orthodox Theological Review 43 (1998) 185-202; J. PArRGOIRE, Les monasteres doubles chez les Byzantins. £O 9 (1906)
21-25.

Rico, Il monte Ganos 241: “In verita, leggendo attentamente le righe di Teoctisto ci si accorge che egli qui traccia un veloce
excursus sull’insegnamento ascetico di Atanasio. Il riferimento alle donne va percio visto come un’anticipazione del periodo
costantinopolitano e un rimando, semmai, al monastero “doppio” della capitale.”

Female monasticism was primarily considered an urban phenomenon. Moreover, A.-M. TaLBoT, Women’s Space in Byzan-
tine Monasteries. DOP 52 (1998) 113—127, at 118, underlines that holy mountains had a predominant “masculine character.”
Therefore, due to its location it was less likely that the Nea Mone on Ganos could have also accommodated nuns. However,
in a more recent article, S. GERSTEL — A.-M. TaLBoT, Nuns in the Byzantine Countryside. DChAE 27 (2006) 481-490, bring
new evidence of female monasticism in rural and provincial areas.

Cf. R. H. TroNE, A Constantinopolitan Double Monastery of the Fourteenth Century: The Philanthropic Saviour. Etudes
Byzantines 10 (1983) 81-87. See also E. Mirsiou, Frauen als Griinderinnen von Doppelkldstern im byzantinischen Reich, in:
Female Founders in Byzantium and Beyond, ed. L. Theis — M. Mullett — M. Griinbart (Wiener Jahrbuch fiir Kunstgeschichte
60/61). Vienna 2014, 333-343. Cf. TaLBot, The Byzantine Family 123. See also A. StoLri, La biografia di Irene-Eulogia
Cumnena Paleologhina (1291-1355): un riesame. Cristianesimo nella storia 20 (1999) 1-40.
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212 Mihail Mitrea

Another Nea Mone was located in Constantinople, close to the imperial palace.!”® This was given
as residence by the emperor Andronikos II to Ioannes, metropolitan of Herakleia of Pontus (1295—
1328). The metropolitan’s nephew, the polymath Nikephoros Gregoras (1290/1—ca. 1359), mentions
this monastery in the vita he composed for his uncle (BHG 2188).!” Thus, another possibility could
be that the schoolmaster M(aximos) entered this Nea Mone, while his wife chose one of the Constan-
tinopolitan convents.

1. MAXIMOS NEAMONITES AS IHEITAIAEYMENOZXZ

II1.1. MAXIMOS NEAMONITES AS SCHOOLMASTER

The acquisition of Toudeia as cultural capital enhanced one’s chances of social advancement into the
upper echelons of the imperial or patriarchal courts. To this end, the sons of aspiring families or, on
rare occasions, those of low social background, underwent years of training in grammar and rhetoric,
initially in the house of a schoolmaster — such as Maximos Neamonites or Theodoros Hyrtakenos
— and possibly later on in the circle of a “gentleman scholar”''” — such as Maximos Planoudes (ca.
1250/5—ca. 1305) in Constantinople or Thomas Magistros (ca. 1280—ca. 1347/8) in Thessalonike.'"
Even though present scholarship is not always sufficiently careful to distinguish between these two
interconnected groups, there clearly existed a sliding scale from “gentlemen scholars” to schoolmas-
ters. The former were members of the urban elite and were not dependent on teaching activities for
their livelihood, whereas schoolmasters seem to have been less well-off and relied on the fees paid
by their pupils.

Most of his epp. depict Maximos Neamonites as a schoolmaster active in Constantinople. He
seems to have an impecunious financial situation and is seen in a quest to gain new students, retain
them and secure a salary from their parents. Moreover, he displays his qualities as a teacher and, on
several occasions, makes a plea for the value of education. On the competitive “market”'? of maideio
Neamonites uses every opportunity to promote himself as a skilled schoolmaster (pvotaywydg) in
order to gain more students. For instance, he displays himself as a trainer (dAeintng) “not inferior to
those [trainers] who were held in esteem back in the Olympic Games” (ep. 2).!"* Moreover, he puts
forward the image of a strict teacher. Writing to the aforementioned (arch)bishop (ep. 1), Maximos
offers details from his teaching room regarding the misconduct of a young man. The student appears
to have been in the wrong in front of his master “losing not a small cause because of a delay,” most
probably referring to a time when the student was late or missed a class. By describing the student’s
behaviour as detrimental not only to himself, but also to his fellow students, Neamonites displays
his strictness and tactfulness in the classroom. The schoolmaster depicts himself as one who usually
takes a hard stance on his students’ disobedience. Moreover, he stresses that the student’s action
caused him “fear and grief.” In Maximos’ words: “he [i.e., the student] caused not only a great loss

108 Cf. R. JaNIN, Géographie ecclésiastique de I’Empire Byzantine. I. Siége de Constantinople et le patriarcat cecuménique. I1I.
Les églises et les monastéres. Paris 21969, 365, 332.

10 Cf. V. LAURENT, La vie de Jean, métropolite d” Héraclée du Pont. ArchPont 6 (1934) 3—67, at 51: tv Néav Movnv v nopd
10 Bopeta TV Pacireimv KeWEVIV TAeLPAY ... Aéy® O Ttavti, drep 1@ Bolattio teiyet g fulavtidog T@ mTpog dvicyovia
AoV TopoTETNYEY.

119" Cf. R. BROWNING, Teachers, in: The Byzantines, ed. G. Cavallo. Chicago 1997, 95116, at 105. See also N. GauL, The Twitch-
ing Shroud: Collective Construction of Paideia in the Circle of Thomas Magistros. Segno e Testo 5 (2007) 263—340.

" Cf. Gaut, Dancing with the Muses (cf. supra n. 22). On Hyrtakenos, Planoudes and Magistros cf. PLP 29507, 23308 and
16045 respectively.

112 For the Bourdieusian concept of marché, see P. Bourbpitu, Langage et pouvoir symbolique (Points Essais 461). Paris 2001.

13 Chis., f. 166" 11. 26-28: udig deintag EEeig 8¢ maida TOV 6OV £l Kai PopTIKdY eimely ovk EMdTTovg, olpat, Tév &v Olvpmiolg
TAAOL TOT’ EVSOKIUNGAVI®V, EITEP GAKNKOOG.
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to himself and those striving for the same course, but also fear and grief to me, who am habitually
very strict whenever something like that happens.”!*

Maximos uses his portofolio of students as a warrant for his mastery in teaching. For instance, he
writes to an intermediary (ep. 14), asking him to support his attempt to become teacher to the sons
of the oefaotoc (Michael) Atzymes: “do become my patron by speaking to the cefactog.” The ad-
dressee seems to be a friend of the cefaoctdg, and presumably has his own sons under Neamonites’
guidance. This might be one of the reasons why Maximos is asking him for credentials. Therefore,
he urges the latter to listen and “appreciate” his request, arguing that any father who cares for his
son would value the request of a teacher. Moreover, the recipient of the ep. appears to know one of
Atzymes’ servants, a certain “son of Bolas,”''> who previously studied grammar under Neamonites.
As an additional testimony of his teaching skills, the schoolmaster alludes to the level of education
of this former student which was most probably noticed by the cefactog.!

Neamonites’ efforts to gain new students are doubled by the efforts of retaining the current ones.
For instance, in ep. 2 he addresses a cefactdoc who seems to have decided to withdraw his son
from Neamonites’ supervision. Assuming that Neamonites’ request in ep. 14 proved successful, the
oefaotog may have been the aforementioned (Michael) Atzymes. As befitting a parent who wishes
to see his offspring’s progress, the court official is urged to be unwavering in his previous decision to
support the education of his son and not yield to malevolent advice that would encourage otherwise:

It does not befit you to be wayward, oh, best among sebastoi, or to be unsteady and to be tossed
back and forth with the tides of Euripos,'!” as if you had acquired this habit in the combats of the
baleful Ares, and thus to leap from one place to another as regards your son. Nor is it right to
bend your ears to opinions and advice of many — if they are indeed to be called advice, rather than
slavish thoughts.''®

The schoolmaster tries to persuade his addressee that changing his mind would be detrimental for the
education of his son, since “we have discovered in him an inherent natural capacity.” Moreover, this
is unbefitting of a father whose duty is to pursue his son’s best interest: “this kind of action belongs
to fathers who are not longing to see their beloved sons come into possession of something good or
of fathers who are envious of their sons.” Therefore, Neamonites uses a strong image for illustrating
the proper commitment of a father towards the education of his son: “you should be unmoved, and
almost like a statue, regarding to what you agreed concerning the education of your child.”'"

14 Chis., f. 166" 1. 5-9, Kourousks, I'pnyopiov 531, 11. 4-7: todra Sixkag o0 pkpic dphokévovia Dnepnuepiog iveka, &v 1) uév
a0T@® Kol TO1G TOV a0 TOV ApAA@péVolg dpopov nuiav ov v tuxodoav, dkvov 8™ Epol Kol ATy Tpov&Evnce Tavy YOAETMS
€€ £€00vg drokepév €imoté ye ToodTo GupPain.

Cf. PLP 3283.

Chis., f. 172" 11. 4-7, 11-16: brgp od TV aitnotv TadTny Tidepo oK £Tt SLapedyel THV oNv dyyivolay Tuyyévety yap eidadg 0
010" 811 1oV 0D PdA0, SVTA Lot TV AL HEV OUIANT@Y BTE Ko TOL £C YPOUOTIKTY 00T E0ToVSALETO" VOVL 82 TV 6TovdnY
petabeig éxeivnv dEOM pika omovdaimg vVanpetong ATLOUN 1@ 6efAST ... YeEVOD Ol AEY@V TPOG TOV XPNOTOV UEV Kol
TOG®HV YELOVTOL XOpiTOV, 00y NTTOV & EMKApTTONEVOV IKeTEIONG TAY QILmV, TPOEEVOC GEPAGTOV" GOl Yap HEALOV TOVTIVL THY
XGpv doin av 1 ve T® TdV YEVEL IPOGNKOVTOV, KOV TPpoPaAilopéve E5ein mavTag dpo GUVOPAETV £ LeCITELOY TPOGTKOVTOG
£me1dn ToTépeg ddaoKkdA®mV aitno TdV Taidmv kndopevot tepimieiotov TibevTa.

Cf. Corpus paroemiographorum II 291: Apostoles III 18.

Chis., f. 166", 1. 12—18: o0vdfmov og ¥p7 maAipforov eivan cefactdv dpiote | dototelv kol petafoioic taic Evpimov
ouppetapprilechon dvtikpug ocmepel v €V Taig Tod "Apeog dopdyog KTNoapuevog tod Ppotorotyod, obtm On Kol T
TPOG TOV MOS0 LETAMNOAV" 0VOE TAG GG GveIval SIKaoV AKOOS TOAG TOAADY d0&MLG KOl TOPOLVEGEGLY, €l TAPAVEGELS YPT]
@avot, GAAL pn yvopog ovk EhevBépac.

Chis., f. 166", 11. 19-22: 0910 yip TOTEPOVY OVK EPLEPEVMV HAALOV QIAOVG TOId0G 1OETV KOAOV TIvVOg £V KaTaoyEéoet yevéaat
| povovvtev: Tovvavtiov & &xpfv dkiviTov glvan ki povovod dvdpiéva oic cuvEdov Tpdg THY ToD TadOC Hadnoy.
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Writing to a court official (ep. 10), Neamonites pleads again for the importance of maideia, with a
view to retaining another of his students. The addressee appears to have cancelled Maximos’ teach-
ing contract and requested that his son be sent back home. Although he does send the student home,
Neamonites tries to persuade his addressee to immediately return the child to his studies, so as not
to waste the knowledge he already gained. To achieve this purpose the schoolmaster employs argu-
ments that play upon the traditional role of the father in the household: “Look, I have sent you your
son (...) Well then, receive him so that he might become a pleasant sight for his mother; and if also
for you I do not know. For you are a father, and to long for this does not befit you.” As Neamonites
argues, it is unbecoming of a father to deprive his son of the fortune of education, leaving him “empty
of mawdeio.” Moreover, as the head of the family, he should not yield to the pleas of his wife: “but I
think that the mother who cares little, if anything for this [education], and who is besieged by the law
of nature, has convinced you to change your mind.””'?* Therefore, Neamonites urges his recipient to
resist his wife’s pleas and make a rational decision concerning the future of his child, warning that
by discontinuing his studies, the latter will lose his grasp on the knowledge that the schoolmaster
“sowed with great effort.”!?!

If in ep. 10 Neamonites touches only briefly on the challenges of teaching, he makes this topic the
focal point of ep. 6. In this letter he tries to persuade a court official — possibly again the cefactog
(Michael) Atzymes — to grant him a higher teaching allowance for training his son. Maximos highly
praises the education and wisdom of his addressee, who seems to be his friend: “you are a disciple of
Hermes and my friend ... who has a capacity to make judgements from your [own] experience and
education.”?? As these qualities are so highly cultivated in the father, the schoolmaster stresses that
the son should also acquire an education that would befit such a parent. In order to persuade his ad-
dressee of the need for a higher tuition fee, Maximos likens the hardship of his teaching activities to
that of turning a thorny land into an arable one. Similar to a labourer, a teacher would only be willing
to undertake such a challenging project if the material rewards were commensurate:

What would you do if you chose to turn a small piece of land full of stones and thorns into farmable
land? If I had in my possession a spade and the knowledge to erase them [i.e., stones and thorns],
what would I do? Would I do this for only a very little compensation and water, bearing the labor
of the work through to the end, or would I not do this and that land of yours would by necessity re-
main unclean, since you do not spend a lavish allowance and bestow, as it were, many gifts on the
one who can do the cleaning? Consider this also with regard to your son, oh, the best of friends,
because he is in need of much cleaning and even more investment [literally, “expenditure”].!?

120 Chis., . 170, 11. 25-32: 1500 6ot TETOUQPO. TOV VIOV' 0DSE Yép NV AvTEELY KedeDoVTOg Kaitoty” &xpiiv ToiC TpdNV UdALOV

EMEGTAAUEVOLG T| TPOGEYEWY TOV VOUV' €mel & €otiv dte Omoia Kol Toig T@V ddnkdV ypappoteiolg cupfaivel TOV TPOTOV
Emkpatéotepo T Votepa yivesOar Oelv Eyvopev 10ig devtépolg cuviéshor. 6€xov Toivuv avtov @iy Sy Tf puntpl
Yevnoopevov, el 8¢ kai ot ovk oida” motp Yap &l kai (NTeiv 0 TodTo MPosTiKEL, AL’ ETL TPOTINAY 0K 01dag Béov obT®
Tad0¢ yPLOTOC AKNPaTo Kevoy dyesdat Tiic moudeiog, ob &1 pikpd §f 008&v ppovtilovca T EOcEMC ToAopKovLUEVN
vou petapepfoviedoboi og, olopat, TémEKEY.

Chis., f. 170v 1. 32 — £. 1717 1. 1-4: &1 8¢ ye yp1| pijte TOD TTEPL TOOOG OKOTOD SAMEGEV NUAG TE TANPOTAS PAVIVOL TOV
VIEGNUEVOV €Tl TOAD TOV VEOV TV €V oikot motelchon StoTpiPrv ov mpoonkel, AAAA THg TaAY drtesOat Tdylov, tva TV
apy®dv 6¢ TOAD 1@ TOVE KotefaAilopedo EmAnop®<V> pr| yévntot.

Chis., f. 1697 11. 1617, 21-22: o¢ 16An0&c "Eppod pabntv dvta kot gikov Euov ... dbvapiv te kprriknyv Eyovra £k te melpag
Kol ay@yngs.

Chis., f. 1697 1. 32 — f. 169" 11. 1-8: wdg Gv oin YooV Eyv mATpeg TETPMV T€ KOl AKAVODY HPNUEVOG TTotTjoaL EVBYELOV; £YMD
3¢ &l fiumv okomdvy yoipov kol TavTog EEAelv EmoTHUNV elxov TOTEPOV TODT  Evijpyouy OAtyoptobio péka povn kol Dot
70 Bapd 10D TOVOL SPEP®V 1| TODTO HEV OVK GV £m0iovy 6ol T Avarykn TOV YdPoV ExEV akabaptdv U TPosdayIAELOUEVOS
7] xopnyig kol oiovel viTToV cuyveic TV Sopedv TOV Suvapevoy ekkaddpat; TodT’ obv Kol mepi Tod 60d Tauddg ofov, Gikov
Gpiote, Enel TOAATG PV deltan Kabdpoeme, Theiovog 6& damavng.
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As seen in ep. 6, Neamonites employs his persuasion skills not only to retain his students, but also to
secure payments from their parents. For instance, when advocating before the ceactdc for the im-
portance of having an educated son (ep. 2), Neamonites proffers in fact a pro domo plea, endeavoring
to secure a source of income for his livelihood. Moreover, should his recipient decide to withdraw his
son from supervision, Neamonites warns him that he will not receive back the money he paid most
probably as tuition fee:

You should not even conceive that the money will return to your reverence, for neither Hades nor
the fire ever return what has been seized before and has been appropriated as allotment. So much
more with regard to the schoolmasters, who in abundant numbers surpass many in poverty.'?*

However, Neamonites’ modest financial situation should be taken with a grain of salt. The “rheto-
ric of poverty” was often employed by Byzantine meroidevpévor in order to attract and secure the
benefaction of the well-to-do and powerful people.'* For instance, in most of his epp. Theodoros
Hyrtakenos depicts himself as an impoverished schoolmaster incessantly preoccupied with his own
gastrointestinal hardships, always in a quest to fill his stomach. Moreover, he often expresses his
discontent with regards to his teaching profession which proved to be little lucrative and brought him
material privations.'?® Writing to Andronikos II Palaiologos (ep. 1), Hyrtakenos paints with broad
strokes his life trajectory as a teacher who spent a lifetime trying to make a living, yet ended up in
poverty:

I myself having been entrusted from childhood to exercise the prosodies of the Muses ... I ex-
pected revenues and profit ... But at this moment, having reached this age, and having become a
bread-eating old man, on the one hand I forgot the art of composing verses, and on the other I am
afflicted by famine.'?’

Karpozilos argues that Hyrtakenos’ claims of leading a life on the fringes of poverty are “more
apparent than real” and that the image of poverty emerging throughout his correspondence must be
taken cum grano salis.'*

Similarly, Neamonites employs “the art [of rhetoric] toward making a living” (ep. 6)'*° and at
times expresses disaffection with his profession. Rejoicing at the news of the arrival from the western
see of his “beloved” friend the (arch)bishop, Neamonites can only send him at the time an embrace

24

Chis., f. 166" 11. 28-29 — f. 167" 11. 1-3: GA@g 6¢ T° ApydpLOV TOAVVOGTNGEW TPOG TV 6NV cefactdtnta und’ €ig vodv Pale:
ovte yap {ong, ovte TOp AveloDOL TOTE TA TPOKATEUUEVO KOl DG KATPOG 0iKeElmOEVTO: TOAGD YE ONTOV YPAUUATIOTAS O
TOM® T® TEPLOVTL Tf] EVOEiQ TOVG TOALOVG VTTEPPAAAOVGIV.

Cf. I. Seveenko, Society and Intellectual Life in the Fourteenth Century, in: Actes du XIVe Congrés international des études
byzantines, ed. M. Berza — E. Stanescu. Bucharest 1974, 69-92, at 71, 74—76 (reprinted in Ipem, Society and Intellectual Life
in Late Byzantium. London 1981, I).

For example, Hyrtakenos expresses his wish to abandon teaching altogether due to insufficient financial rewards; see, e.g.,
ep. 93 (ed. F. J. G. La Porte-Du THEIL, Notice et extraits d un volume de la Bibliothéque nationale, coté¢ MCCIX parmi les
Manuscrits Grecs, et contenant les Opuscules et les Lettres anecdotes de Théodore 1'Hyrtacénien [Notices et extraits des
Manuscrits de la Bibliothéque nationale 6]. Paris 1800, 47-48). See also ep. 63 where Theodoros curses his profession (26,
1. 14-15 La Porte-Du THEIL): £i 8 0bv, Eppiig avtoic véoig éc KépBepov' oyol, YoM 8& udrdlov, éc képakag. Cf. A. Kar-
roziLos, The Correspondance of Theodoros Hyrtakenos. JOB 40 (1990) 275-294, at 289 and 291.

Theodore Hyrtakenos, ep. 1 (ed. La Porte-Du THEIL, Notice et extraits [Notices et extraits des Manuscrits de la Bibliothéque
nationale 5). Paris 1798, 723, 11. 2—4, 12-14): éyo® modd0ev £kdedopévog povoeiong Eyyvuvalesot Tpoo@diong ... Gunv 6
TPOGOO0VG Kol KEPDT ... VOV &’ €ig ToDO MAkiag EANAOK®S, Kol YEPOV YEYOVAS GLTOQAYOG, EMAEANGLLOL LEV TPOGMILDV,
cuvioynuon 8¢ orTodeiq.

KarroziLos, The Correspondance of Theodoros Hyrtakenos 293.

Chis., f. 169" 11. 19-20: T} téxv1 XPOMOL TPOC TOPICUOV.
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216 Mihail Mitrea

in the form of a letter (ep. 1). As he bitterly reveals, he cannot have the joy of welcoming his friend
in person due to his demanding teaching activities. Consequently, he imprecates his profession using
Aristophanes’ words: “Therefore we embrace you, wonderful soul, through this letter, because my
service, may it badly perish (Ecclesiazusae 1052), does not permit me to immediately enjoy a face-
to-face conversation.”?

The expenses and other neccessities Neamonites incurs as a schoolmaster cause grief to himself
and troubles to the fathers of his students. His wish to escape this condition is captured in a playful
dialogue with Zeus included in ep. 6: “If the mythical Zeus of the Greeks existed and were honoured
now ... then I would easily come to beg [him] to change and refashion my nature.”"*! If the god did
not grant him the wish of escaping his condition (“if the will of Zeus responded that ‘it is impossible
for you to be otherwise’ and additionally ordered me to be a teacher”'*?), Neamonites would ask to be
transformed into a statue and retain only the faculty of speech, i.e., an animate statue.'* In this condi-
tion, he would be relieved of the financial burden to support his livelihood and could practice the “art
of rhetoric” free of material worries. Moreover, he would also free the fathers of his students from the
onus of supporting his livelithood by compensating his teaching efforts. In Neamonites’ own words:

As the next best way I would have begged to be transformed into a statue, except for [my] soul
and its [the soul’s] vocal organs [i.e., a statue which could speak], through which the teaching
activity will be well performed by me and will happen to be beyond incurring expenses and other
[kinds of] necessities. In this way [ will neither give myself to grief nor will I give troubles to the
fathers of my students [literally, “sons™].!**

However, as Maximos admits that indulging in such thoughts is a part of the “illusion, nonsense,
deceit and mad way of thinking” of the people that believed in Zeus,'** he quickly reverts to real-
ity: “our nature cannot be changed from the formation it received originally.” He therefore cannot
employ “the art of rhetoric” only to his pleasure, but is compelled to employ it toward a living. As
much as he would like to forego the need for material sustenance, his current nature compels him
to request it from the parents of his students. Therefore, he puts forward this plea in front of his
addressee, whom he considers “no small piece of luck, among others whose children I happen to
have.”!3

130

Chis., f. 166" 11. 8—11, Kourousks, I'pnyopiov 531, 11. 26-28: 61" & tot kai tepirtvocdpedd oe v Bovpaciov yoyny tovtni
T Ypaot], £medn y° €k Tod mopavtike THS Kot dyiv Opukiog drolodoot 1) KAKIGT GTOAOLUEVT) AELTOVPYIOL LLOL OVK GVI|KEV.
Chis., f. 169711 1, 4—6: 6 82 viv 6 map’ "EAMNGL pubsvdpevog Zedg 7y T€ Kol ETIUATO ... TpociiAbov dv €0 TpocAmapdY GOGLY
£Unv petopelyot Kol LeTomAdcot.

132 Chis., f. 169" 1. 6-8: &i 8¢ &1 10 Siov dmeprivato BovAnua, O ody 016V Te GAAMG T TEPL 6, mpocekeleVe (sic!) Te sivai e
S1ddoKarov.

On “animate statue”, see S. PapaioaNNou, Animate Statues: Aesthetics and Movement, in: Reading Michael Psellos, ed. D.
Jenkins — Ch. Barber (The Medieval Mediterranean. Peoples, Economies and Cultures, 400—1500 61). Leiden 2006, 95-116.
Chis., f. 169" 11. 8—13: mpoonmoduny dv Katd devtepov mAodV ig avdpravta un petomomdijvor Esecot TNy Yoyic kol Tdv
POV TIK®Y adTiic Opydvav, olg dv ETedeito pév pot KaAdS To g Téyvng Samvig 88 kai AN ypeiag EEm mov Tuyyévey ot
£LOLTOV Gvig £5idovv Kol TaTpdct Taid®V TaPELYOV 0VIAUDG TPEYLTO.

Chis., f. 169" 11. 2-3: 1| T0Te TAGVY Kod Afjpog kol E€amatn Kol TO TV TPOGOVEXOUEVOV 0DTOTG napoucsmvnusvov opdvnua.
Chis., f. 169" 1. 13-22: €ne1dn & €ksiva Adyog v SA®C kol 1} QUGS & UMY GUETATTMTOC TG dp)Tifsy ETuye StomAdcemc:
PPOVILLA TE KEKTNUEVOG OTTOTOV AV TOLOUT® TPOGHKOL Y1PQ painv Gv Kol pdhota mtpog o¢ taAn0ec Eppod pabntyv dvra kai
@ilov £pov kai 81 dkove' puotay®yov i Enotjom Tod 6od Tadog i) ekiq ovy fittov 1j T TOyN Bapproag, 0vdE yop Ay Td
TPOM®, KOMEWST TH TEXVN YPDUAL TPOC TOPIGUOY 0V HIKPOV EPUOLOY GE TAV HAAY TyNGaunV GV Todg Taidag Eymv StoTedd
SOvopiv te KpLTikn v Eyovta €K Te TElPAG Kol AymyiG.
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II1. 2. MAXIMOS NEAMONITES AS BIBLIOPHILE

Neamonites most likely possessed a personal library with handbooks supporting his teaching activi-
ties and codices containing rhetorical texts. As a schoolmaster, he may have owned codices of Homer
and Euripides, which he often quotes throughout his epp. Moreover, Maximos seems to have had a
manuscript of Libanios, a major rhetorical model of the Palaiologan period."*” This is evidenced by
the book epigram'*® he composed for a codex carrying Libanios’ Orations. The epigram, transmitted
on f. 173" of Chis.,'** praises the content of the book, which is worth reading despite its difficulty:

Neamonites’ epigram for Libanios’ book of Adyor

Neither attainable, nor unattainable, as it is right,

I would call this [i.e., book] to the one who loves the toils.

For, on the one hand, it [i.e., the book] brings about a flow of the greatest toils,
On the other hand, it offers the flood-tide of the sophist.'*

This codex of Libanios may have been the “desired book™ that Neamonites refers to in ep. 11. This
ep. was addressed to the one-time owner of Chis., loannes Kritopoulos, a bookman who seems to
have possessed numerous codices. Following Mondrain’s hypothesis, Kritopoulos may have been a
relative of or perhaps could even be identified with the monk Gabriel (Kritopoulos), who bequeathed
a large collection of manuscripts to the monastery St Georgios of Mangana in Constantinople.'"!
Ioannes Kritopoulos appears to have lent Neamonites a book which was not his own possession, but
was borrowed from an unidentified third party. In the Palaiologan period, both the purchase and the
copying of books by professional scribes were expensive. Therefore, numerous meradgvopévot, in-
cluding Neamonites, resorted to the practice of borrowing books from their owners either to read or
copy them. Even though Maximos is not explicit about the content of the book he wishes to borrow,
this seems to be a valuable and, as he calls it, “desired book, not only for the owner, but also for the
one who will take it in his hands.”'** Moreover, Maximos praises the book for the calligraphy of the
scribe and the large investment made by its owner who, due to his ambition (pilotipio)'* for know-

137 Cf. GauL, Thomas Magistros 169—188.

138 On book epigrams, see the publications of the Database of Byzantine Book Epigrams project: K. BENTEIN — F. BERNARD,
A Cycle of Book Epigrams in Honour of the Four Evangelists. Script 65 (2011) 237-249; K. BENTEIN — F. BERNARD — K.
DEemMOEN — M. DE GrootE, New Testament Book Epigrams: Some New Evidence from the Eleventh Century. BZ 103 (2010)
13-23; Emewm, Book Epigrams in Honour of the Church Fathers: Some Inedita from the Eleventh Century. GRBS 49 (2009)
281-294.

Cf. D’ CavaLieri, Codices Graeci Chisiani 19. See also, PErREZ MaRTIN, El Patriarca Gregorio 334. Cf. 1. Vassis, Initia Car-
minum Byzantinorum (Supplementa Byzantina 8). Berlin 2005, 570.

<&miypopp<e> gig v PPA<ov> tdV A<Oy@v> MPavi<ov> 1<0D> vEapovi<Tov>: 0UKoLV Y& ANV 00T’ GAnmtov dg &g,/
gimott TV T@ EULODVTL TOdG TOVOUS/ TO pév yap motel xedua tdv TAEicTOV TOVOV, TO 8 o TopIoTd THY GOPITOD
TANUUHPOY.

Cf. supran. 7.

Chis., f. 171" 1l. 5-6: 1) memobnuévn BiProg ... pi @ KeKTHEVEO POVOV, GALR Kol TG ANyopEve TodTNV £ YEIPAG.

On euotipia, see GauL, Thomas Magistros 23—25. Nikephoros Choumnos signaled that the composition of a literary work
was propelled by two main reasons: either “out of necessity” (katd ypeiov) or “for the sake of ambition” (@rlotytiog Evekev).
Cf. Nikephoros Choumnos, ep. 72 (ed. J. F. BoissoNaDE, Anecdota Nova. Paris 1844, 85, 7-11): o0 unv AL’ érnedn tdv
HEV GAA®OV 008eVOG GOt HEAEL TAT)V TOD Y TAG 0PPDG GveoTaK®g kKabfiohat, Adyovg 6’ ovk dtydlelg kol To0vTev PaAlov
&v émotoloig yaipels, Tl Kol v yAdttav medfoag £xelg, Kol tadta pun katd ypeiov 10 mieim, erotiiog 8¢ povng Evekev
globviav kveicbat. See also Choumnos, epp. 4, 35, and 78 (5, 42—43, 94-96 BoissoNaDE). B. Bypen, The Nature and Purpose
of the Semeioseis gnomikai: the Antithesis of Philosophy and Rhetoric, in: Theodore Metochites on Ancient Authors and
Philosophy. Semeioseis gnomikai 1-26 & 71, transl. Karin Hult (Studia Graeca et Latina Gothoburgensia 65). Gothenburg
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218 Mihail Mitrea

ledge, “has spent much of his gold in order to become master of such a possession.”* Hence, it may
be inferred that the codex transmitted Greek rhetorical texts which were so much “desired” — to say it
with Neamonites — circulated, and highly esteemed within the circles of Palaiologan memoidevpévor.

Neamonites could hold this book only for a short period of time before Kritopoulos asked for it
to be returned, possibly in order to give it back to its owner. Therefore, the schoolmaster sends the
book back to its addressee mentioning that he did not damage it, thus fending Kritopoulos from any
reproach or distress from the part of the owner. However, due to the scantiness of time, Maximos was
neither able to make a copy of the book, nor in fact benefit from it “any more than to see the book
at that time.” Unlike him, Kritopoulos seems to have been entrusted with the book long enough to
gain a benefit (bpéleln)'* out of it by making a copy, as well as “perusing it completely.” As a book-
man, Kritopoulos is indebted and should be grateful for such a profit to the “one who has brought
it forth and to the present owner: to the former because he compiled it in such a way to get praise
from everybody, to the latter because he entrusted you to keep the book for a long time.”'* Having
acquired such a “catalogue of enjoyment,” Kritopoulos is asked to share the rewards he gathered
from the book and send Neamonites his personal copy, so that he might also partake in its “delight.”
Should Kritopoulos agree to share his copy, Maximos assures him of his gratitude.'*” Moreover, he
vows to make a copy that is truthful to the original and to share its benefits to those who want to copy
its artful beauty or to delight in its content.'*® Neamonites’ ep. 11 finds corroboration from the letter
collections of the time, which are a testimony to the “mentalita libresca” of the Byzantine society,'*
proffering considerable evidence of book production, ownership, and circulation in Palaiologan By-
zantium, of which ep. 11 provides but one fessera.'™

In addition to books, the Byzantine /iterati often exchanged literary compositions for peer review
and feedback. For instance, as already seen, Georgios Oinaiotes asked loannes Kalampakes to read

2002, 245-288, at 262263, considers this dichotomy false and deems that “no doubt there were works in the fourteenth
century, as today, which did more for the needs of the readers than they did for the reputation of the author — and vice versa.
But then as now, authors were fully capable of simultaneously being helpful to others and pursuing their personal interests,
without becoming schizophrenic.” A. RienLE, Funktionen der byzantinischen Epistolographie. Studien zu den Briefen und
Briefsammlungen des Nikephoros Chumnos (ca. 1260—1327). (PhD Dissertation) Munich 2011, 205, n. 731, points out that
Bydén formulates his assumption on the basis of a false reading of Choumnos’ letter (katd xpfiotv instead of katd ypeiov).
Chis., f. 1717 11. 10-13: BiProv €D Exovcay 16 KaAd YapakTiipt ToD YPEYavVTOg Kol T6 TPHTOV KTNOAUUEV® THG GIAOTIHING
XOapwv €idévor oLTOGT LA GUYVOVS TMV XPLOAY KATAUKEVAOGAVTL TOD YEVEGHOL TOLOVTOV KOPLOV KTHLATOG.

On oéleta, see G. CavaLLo, Lire a Byzance, transl. P. Odorico — A. Segonds (Séminaires byzantins 1). Paris 2006. Cf. also
E. V. MaLTESE, Tra lettori e letture: I’utile e il dilettevole. Humanitas 58 (2003) 140—164.

Chis., f. 171711, 13—18: 60 & ®C oipLat TAEOV UMY T T& TPOYEYOVOTL Kai T VOV OQEilelg GmoTicol TOAAAS TMY YapiT@V T) HéV
MG cLVTETOYOTL TOLN TNV ofa ToPa TAVTMV {oyev Emovov, T® 8" MG Eumotedoavti 6ot £ TOAD ToD Xpdvov Katacyedfjvar
Kol G €1KOG TKOVI)V OQELELOY EPAVIGOUEV®® TODTO HEV EK TG HETAYPOQTIG TAV EYKEIEVOV OVK OALYNV 6¢ kol £k ToD dtiéval
TNV AdeMG £G KOPOV.

Chis., f. 1717 11. 18-22: &AL &i petadoing ovv pot v adTdg Edpéym Tiig BiBAoL YdpIToC Kai 1| THY TOTIHMTATNY Hovov deifuc
£xeig midoka | kol wivoka T 8 dmoladcemg 0VdAUAS ATeipyols, Tay GV Td ye TPOTEP® TG TE HET AVTOV €1 8¢ PodAet Kal
ool Tpite yopv elcopey 00 HKpav.

Chis., f. 1717 11. 22-27: Sievnvoyévon pmdev oincopeda i mpodietnpupévng eikovog 1 mapadeiypatog, Gv 1 yapic ok eic Tdt
GUVEYYLG LOVOV, AN KOl TOVG SUGTOUEVOVG LETOXETEVETAL 1] LEV €K TH|G TPOPAVODG Kaod GuveYods dtevicemg 6movddlovtog
amopafachat o KoAdV T Téxvng, § 8 6’ OV TO TOTIOV AT Kol SIE1SEC £i¢ KOPOV TIETV TAPEYOUEVT TOIC EVIVYYAVOLGLY.
149 Cf. CavALLO, Lire a Byzance. See also M. GRUNBART, Byzantium — a Bibliophile Society? Basilissa. Byzantium, Belfast and
Beyond 1 (2004) 113—121.

For instance, A. KarpoziLos, Books and Bookmen in the 14®™ Century. The Epistolographical Evidence. JOB 41 (1991)
255-276, found evidence for book circulation by analyzing three major letter collections (Theodore Hyrtakenos, Nikephoros
Choumnos, and Michael Gabras). Cf. J. WARING, Literacies of Lists: Reading Byzantine Monastic Inventories, in: Literacy,
Education and Manuscript Transmission in Byzantium and Beyond, ed. C. Holmes — J. Waring (The Medieval Mediterranean
42). Leiden 2002, 165—186, where the author analyses the list of books lent by the library of the Monastery of St John on
Patmos.
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and assess some of his Adyot. He also requested Neamonites’ opinion on one Adyoc (ep. 13). By that
time Maximos was most likely a monk, as suggested by Oinaiotes’ way of addressing him as “holy
head.”"! Oinaiotes did not send the oration to his former schoolfellows, suspecting that they would
not give their honest opinion on it, as they “make instead the journey of the crab.”'>? Unlike them,
Neamonites does not indulge in favour and does not turn friendship into a justification for faulty re-
view. Calling him the “cause” of his writings (their “grandfather” as it were)'*— Neamonites might
have been Oinaiotes’ teacher —, Oinaiotes praises his judgment as “the most capable in these mat-
ters.”’>* If the oration gains Maximos’ endorsement, this would give Oinaiotes a cause for great joy
and silence his detractors.'>

Neamonites asks from one of his unknown recipients (ep. 3) for the same high standards of mo-
rality that he is praised for by Oinaiotes. Thus, he admonishes his addressee up-front for his lack of
moral uprightness and seemingly unsound judgments: “you seem to me to pronounce your judgment
over matters rather unsoundly and are horrible in judging the character, not to mention the virtue of a
man.”"* The addressee most likely gave Neamonites undue praise on purpose: “you also do not en-
gage cleverly in your judgments about me, thus displaying your own knowledge.” Therefore, unless
his recipient’s senses are damaged, Neamonites categorizes his behavior as that of one indulging in
flattery: “it remains that either you are blind with respect to your own affairs, according to the saying
of the wise (Plato, Laws 731le 5-6), or you will seem to partake in the manner of the flatterer.”'’
The schoolmaster takes a hard stance on this issue, painting accordingly such a person as one who
“confuses intentionally everything and turns everything upside down so as not to fail his goal,” is
self-interested and is more than willing to forego the truth in order to reach his ends through disho-
nest means. Conversely, it pertains to a sensible man to be honest and “disclose the things exactly as
they are without any addition, be they good or otherwise.” Finally, Neamonites concludes: “Therefo-
re, either you should not attach such praise to those who do not possess anything of what you say, or
you should not be angry at the fact of being a flatterer and being called a flatterer by those who come
to understand your character.”'8

15

Compare, for an earlier period, GRONBART, Formen der Anrede 84—85.

Cf. Corpus paroemiographorum I, Appendix, Centuria III. 45, 426: kopkivov mopeia: 1 dpyn Koi Svcddpbwtoc. See also
Aristophanes, Pax 1083.

The author of a composition is often called its father and the author’s teacher its grandfather. See, e.g., Manuel II Palaiologos,
ep. 9. 5-6, 15-16; ep. 15. 23; ep. 45. 45-48 (ed. and transl. G. T. Dennis, The Letters of Manuel 11 Palacologus: Text, Trans-
lation, and Notes [CFHB 8]. Washington, D.C. 1977, 25, 41, 125).

Laurentianus S. Marco 356, f. 36" 1l. 2—12: &ymye OV o®dV TPOC OOV GUVUPAULEVOV VYDV, TOVOE TOV AOYOV YEYPAPMS
némou@d cot, Bela pot kepoAy® &l p&v obv f{dety, kai Todg méhar o0 MUETEPOVG ELUPOITNTAC TOIC &LOTC KeXPNUEVOLC
Aoyoig mg v T0 Tig PLAiag axpifBeg Oepiotedn, 10 T° Gv elKOTOS Kol TPOG a0TOVG EnécTEMAOV” £Mel &’ £KEIVOL TOALOV TIVOG
£3éN00V TNV KOPKIVOV TOPEIOY HETUTONO0L, GOl T® TOV NUETEPMY TOVIUATOV 0iti — aiTtiog domep O matnp TAV EKYOVOV
T yeyév<v>nKe — <TE>TOUO®S KOl TNV GV KPIGY aitd Suvapévny v ToVTolg Td LOAMGTOL.

Laurentianus S. Marco 356, f. 36" 1. 12—16 — £. 37" 11. 1-5: dv&ilv €veka £vog PeV OTL KAV TAVTEG GALOL TOVOE YELPOTOVIIGAVTES
O ginol TIc émovécmat mhvteg £ oloa Tf| Priia yaplopevot AéEovaty ditta 51 Aéfovoty. &l 88 ool kad’ 1doviy Beacapéve
Kol Thg of|g e0yfig amolavoetey, Euol pev 1) peyiotn €in av dnuovpyovpévn evBuvpia, Epnppayein & dv Kol 0 6TOU TAOV )
NUETEPOV KNPVTTOVTOV TOV AOYOV.

Chis., f. 167" 1. 4—6: mévv ot SOKEIC TAC TMV TPAYUATOV KPIGEIG EKPEPELY 0VY VYIDC, 0VOE Ve dsvov eivai og ROOC WiTOLYE
glmeiv avopog apetnv dayvdvor.

Chis., f. 167" 1. 9-16: 6g mpog t® un koi dAoig EmParlev Emkaipog ovd’ £VELVHG TOPEYOV GOVTOV KOl TOIG KAT EUE
TV 6OVToD YVOGY TOPIOTAS EMKPIcESYV: €l OE ye VoDV Exelv 0€ TOVTEG GLUENGOVGLY Ol T GO [T GyVOODVTEG MG KAY®D
AVOUQILOY®S TTPOG TODT  Exm: adTOG 6 VIEP TV AAA@V TO o 0e1alelg kaitotye TovTamooty Gvio Kol GUEOTEP®V GLOLpa
AgimeTat, fTot Kot TOV T0D 60QoD AdYoV TVPADTTEWY TEPL T OIKETR 1| HETEXEWV dOEELG TPOTOV TOD KOAMKOG.

Chis., f. 167" 1. 16-23: 6¢ <t&> mhvto cLYYET Kol T0 AVOKAT® TOLET (1) S1ameselv Tod oKkomod avdpog 8& vodv &yovtog Kol
TpémOv TOPP® Wi SudvTog TEANB0DC TPocHKNC Gvey adTd Kad® avTa TapayvUVODY Ta dvTo €D TE Kol £Tépag Exovia’ f)
T0ivLV oG To10DTO Tt UNdEV OV PFC KekTNUEVOLG TOD Aotmod ) eEpav Tepiamte fj TO KOMAE elvol Kai dkovesOAL TaPd THV
€lg melpav NKOVI®V TPOTOV TOD GOV [T YOAETOLVE.
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I11.3. MAXIMOS NEAMONITES AS BROKER'®

Neamonites occassionaly lifted his pen to interfere for other people, lending emphasis to their re-
quests through his education, rhetorical abilities, and perhaps his special connection to the addres-
sees. Whether he received extra income for writing letters on behalf of others is not certain, but
seems likely. For instance, he wrote to an archbishop (or perhaps the patriarch) on behalf of an impo-
verished widow and soon-to-be nun who asked for financial help for marrying one of her daughters
(ep. 4). Neamonites constructed a plausible fj0og for his “client” and wrote from the perspective, ék
mpoomnov, as it were, of a woman, by adjusting and gendering his language and quotations. The
ep. could also be read as a variation of the preliminary rhetorical school exercise (mpoyvuvécpa) of
nbomnotia, i.e., character sketch, which Neamonites as schoolmaster may have constructed as a model
for his own students. This ep. is analyzed at length elsewhere.!*

Maximos intervened in another case of marriage in ep. 9, by far the shortest among his epp., in
which he intercedes before Gregorios Kleidas for the parents of a girl who seems to have lived in a
troubled marriage. As in the other letter addressed to Kleidas (ep. 8), Maximos puts forward his cause
by praising his addressee’s impartiality of judgement. If in ep. 8 Neamonites does this throughout the
letter, in ep. 9 he praises Kleidas by means of a short poem of six dodecasyllabic verses. The extol-
ment echoes tones similar to those in ep. 8:

The audacity from your pure friendship — which holds forte the streams of justice, entirely silvery
and without any filth that would make muddy the rays of truth — persuaded my faint motivation
towards words to speak with a bold tongue.'¢!

The parents most likely appeared before the judge carrying the ep. in which Neamonites voices their
request for justice in a matter related to their son-in-law: “You, most divine lord, receive these people
[i.e., the parents] and deem them trustworthy when they are describing the misfortunes concerning
their little daughter, for more have befallen them than they have narrated.”'** Albeit laconic, the ep.
abounds in intertextual references which testify to Kleidas’ maudeio. As one can infer, the son-in-law
is the cause of the “misfortunes concerning the little daughter” and is described as “heavier than the
burden in Homer” (Iliad 12. 452, 18. 104, 20. 247; Odyssey 1. 379). Moreover, he is similar to Pro-
teus and Empusa — a simile for fickleness and unpredictability — in the “disorder and deviation of his
mind.”'* Having briefly exposed what causes the parents’ concern for their daughter, Neamonites
concludes by asking Kleidas to find the remedy to this problem: “As the most esteemed among the
doctors, you shall either administer the most efficient medicine to his slackened mindset, or ... shall
refrain altogether from the treatment.”%*

159" Cf. J. Boissevaln, Friends of Friends: Networks, Manipulators, and Coalitions. Oxford 1974, 148. See also N. Gaut, All the
Emperor’s Men (and his Nephews). Paideia and Networking Strategies at the Court of Andronikos II Palaiologos, 1290—
1320. DOP (forthcoming).

M. MITREA, Progymnasma and Gendered Ventriloquism in a Letter of Maximos Neamonites (forthcoming).

Chis., f. 170" 11. 14-16: towadta Odppog oijg kabapdg eriog/ Euny auudpay Kiviow &g Tobg Adyoud/ Emeloey elmelv ¢ Aapvpay
MoAida,/ fiTic mpoioyet pedpora Tiig Sikng/ apyvpoetdf mévy Kai Siyo Hdmov/ Tod cuvBorodvtog dxtivag dindiag.

Chis., f. 170 11. 17-18: 8é&at TovTOVGL TOVG AVOpDTOLE, BE10TOTE dEGTOTA, KO S1NYOVHEVOLS GLUPOPAS TOG TEPL TO BuydTpLOV
6An0sic voucov mheim yop mendvlacty dv Smyficovto.

Chis., f. 170 1. 19-21: 6 yap xndeotig avtdv Papdtepog mépuke Tod mop” Opnpov dybovg gig 3¢ yvoung dvayvoty Kol
TapoTPOTNV Taida TOV Gdopevov Ekeivov Ipwtéa kai v "Epmovoay avaméenyve.

Chis., f. 170" 11. 21-24: kai yodv §} T®V QapUAK®OV T Y& SPOCTIKOTEPO, MG TAOV LTP@Y 01 SOKIUMTOTOL, Tf) TAPELUEVT] OL YVOUN
TavY TPOSQEPE 1| Kol TO AVINTOV TOVTATOGY ATOYVOLG THG lorTtpeiog andotnOt.
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[11.4. MAXIMOS NEAMONITES AS LETTER-WRITER. LANGUAGE AND STYLE

Neamonites’ epp. might be characterized by what Dennis called “Byzantine clarity.”'%> Written in
Atticizing Greek, a contructed sociolect divorced from the “lackluster speech of everyday life,”'% his
letters are not straightforward and easy to unravel. The grammatical constructions, not all of which
abide by ancient standard grammar (in spite of his indubitable education), and the intricacies of the
syntax pose serious challenges for the reader.

Neamonites employs a couple of dra& Aeyoueva throughout his epp. Introducing the proverb of
the swan song (ep. 5), Maximos writes that “the remembrances of its [i.e., the swan] song and singing
would remain for those still living.”'¢” Here he uses two feminine nouns in genitive singular, povong
and péhyewg; the second one, constructed on the root of the verbal form péimetv, “to celebrate with
dance and song,” does not feature in LSJ, Lampe or LBG. TLG indicates a single occurrence of this
noun used in genitive plural (uéAyewv) in a scholion to Euripides’ Hecuba 916, transmitted by the
fifteenth-century codex Florence, Plut. 31.17, f. 34".'¥ This manuscript carries Euripides’ Hecuba and
Orestes with Moschopulean scholia.'® The second word unique to Neamonites occurs in ep. 6 where
he alludes to the fact that he receives too little money for teaching a student. He employs the femini-
ne dative singular oAryopiofig (“little recompensation”), a noun that he apparently derives from the
adjective dAyopuctog, ov (“receiving small wages”).

Neamonites’ epp. are a rewarding place for analyzing intertextuality and literary piunoig in Pa-
laiologan epistolography.'” They seem to comply with the guidelines adopted by Joseph Rhakendy-
tes (ca. 1280—ca. 1330) from the twelfth-century manual ascribed to Pseudo-Gregorios Korinthios:

In letters most useful [is the inclusion of] maxims of the wise [men], and the so-called apo-
phthegmata [i.e., aphorisms] and proverbial sayings, frequently the more mythic, more pleasant,
and simpler ones. Sometimes also mashups are useful, as for instance when you take a Homeric
verse or you attach a bit of a verse.'”!

Throughout his epp., Maximos resorts to a plethora of quotations and references to classical authors,
especially Homer,'”” Euripides,'” which he is very likely to have taught, but also Aristophanes and

165 G. T. Dennis, The Byzantines as Revealed in their Letters, in: Gonimos. Neoplatonic and Byzantine Studies Presented to

Leendert G. Westerink at 75, ed. J. Duffy — J. Peradotto. Buffalo, N.Y. 1988, 155-165, at 157.

166 E. C. BourBoUHAKIS, Rhetoric and Performance, in: The Byzantine World, ed. P. Stephenson. London 2010, 175-187, at 176.

197 Chis., f. 168" 11. 2-3: tfjg adTod puvnueio povong kai péhyeng nepiein toig &t {dot.

18 Cf. W. DINDORF, Scholia Graeca in Euripides Tragoedias I. Oxford 1863, 446. For a digital reproduction of Plut. 31.17, f. 34", see

http://teca.bmlonline.it/ImageViewer/servlet/ImageViewer?idr=TECA0000362014&keyworks=plut.31.17#page/79/mode/

lup, last accessed July 16, 2014.

Cf. H.-CH. GUNTHER, The Manuscripts and the Transmission of the Paleologan Scholia on the Euripidean Triad (Hermes

Einzelschriften 68). Stuttgart 1995, 83, 220 sqq. See also http://euripidesscholia.org/, last accessed July 16, 2014.

170" Cf. H. HUNGER, On the Imitation (Miunoig) of Antiquity in Byzantine Literature. DOP 23/24 (1969-1970) 15-38 (reprinted

in: Greek Literature in the Byzantine Period, ed. G. Nagy [Greek Literature 9]. New York 2001, 80—101).

Cf. W. HORANDNER, Pseudo-Gregorios Korinthios, Uber die vier Teile der perfekten Rede. MEG 12 (2012) 87-131, at 106,

1. 111-115: év taig EmoTolois ¥PNOWATOTO TO YVOUOTEOUOTO TAV GOPAY Kol TO 0VTO KAAOVUEVO AmopOEypaTo Kol T

TAPOLLAS, TOAAAKIG Kol T& LuBKdOTEPO Kol YAWKDTEPQ Kol T6 APELESTEPT. YPYGILOL TOTE KO 0 KOAMGELS, 010V &6V ETOC

ounpwov arorafmv i Emovg teppdytov tposhyng. See also Joseph Rhakendytes, Zovoyig pnropikiig 14 (ed. Cu. Walz,

Rhetores Graeci I11. Stuttgart 1834, 558—559).

172 Cf. R. BROWNING, Homer in Byzantium. Viator 6 (1975) 15-33.

173 On Euripides’ popularity among late Byzantine nemaidevpévor, see B. BALpbwiN, Euripides in Byzantium, in: The Play of
Texts and Fragments: Essays in Honour of Martin Cropp, ed. J. C. Cousland — J. R. Hume (Mnemosyne. Supplements 314).
Leiden 2009, 433—444. See also A. TuryN, The Byzantine Manuscript Tradition of the Tragedies of Euripides (//linois Stu-
dies in Language and Literature 43). Urbana 1957; cf. also supra n. 169.
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Plato. Thus, he alludes to “the rose-fingered Morning” (Odyssey 2. 1) (ep. 1), “the burden” (¢éx0oc) in
Homer (Iliad 12. 452; Odyssey 1. 379) (ep. 9), the “angry one” from Euripides (Hecuba 229) (ep. 1),
“I do not say otherwise” (Hecuba 302; Electra 1035) (ep. 1), and the supplication brought by He-
cuba to Agamemnon “in arms, hands, and hair” (Hecuba 836—840) (ep. 14).!7* Moreover, he curses
together with Aristophanes “may it badly perish” (Ecclesiazusae 1052) (ep. 1) and does not refrain
from quoting Plato when admonishing, as already seen, one of his addressees (ep. 3): “you are blind
with respect to your own affairs” (Laws 731 e5 —6). Furthermore, he tacitly alludes to Plato’s Phaedo
(99d1) when he speaks in ep. 6 about “the next best way” (de0tepog TAodg).'”

Neamonites often refers to mythological and classical figures, adjusting his references to the re-
cipients’ level of moudeio. For example, he mentions the “baleful Ares” (Iliad V. 31, 455, 518) (ep. 2),
Zeus (ep. 6), Hermes (ep. 6), Pluto (ep. 13) Tantalus (ep. 5), Radamanthys (ep. 6),'7® Proteus and Em-
pusa (ep. 9).!”7 Other figures from Maximos’ epp. are Abaris (the Hyperborean) (ep. 12),'”® Lynkeus,
one of the Argonauts (ep. 12), the trainers or the anointers (dAgintan) of the Olympic Games (ep. 2) —a
simile employed by Neamonites for displaying himself as schoolmaster —,'” and the Hellanodikai, the
chief judges at the games held in honor of Zeus at Olympia (ep. 8).'*® Moreover, Maximos uses well-
known toponyms to create powerful images such as Euripos (ep. 2), Tainaros and Acheron (ep. 13).

If the “secular Bible” (i.e., Homer) is quite often referred to, biblical references are very scarce.
For example, Neamonites praises Gregorios Kleidas” wisdom (ep. 8) by quoting Ecclesiastes (2. 14);
he alludes to the biblical episode of the resurrection of Lazarus (John 11) in ep. 13; and builds ep. 4
almost entirely around the scriptural passage of the miraculous healing of the woman with the issue
of blood (Luke 8. 42—-48).

Maximos wove proverbs (mapowpiot) and verses into his epp. For instance, as seen above, ep. 5
opens with the swan song adage,'®! where Neamonites also informs his addressee about his Tantali-
an suffering.’® In ep. 6 he writes that “the rivers are flowing upstream” (&ve® y@podGL TOTAUDV ol
mnyai)'® and in ep. 7 that the time “has moved the unmovable” (kwel T dxivnta).'®* The addressee
of ep. 4 read a similar mapoiuio, namely that it is time’s habit “to turn things upside down” (t& éve
Kato moleiv).'®* Furthermore, in ep. 8 Neamonites speaks of “the ox [standing] on the tongue” (6 €ni
yAdoong fodc)'* and in ep. 12 he exhorts that “you shall say the dream” (eing o0 10 Evimviov).'®” As
if complying with Rhakendytes’ guidelines, Neamonites attached, as seen above, “a bit of a verse”
to ep. 9 addressed to Kleidas. The six dodecasyllable verses of the poem employ a chiastic structure.

174 Chis., f. 172" 11. 29-30: kot" Evpwmidnyv eineiv yévnron tig eBdyyog — téyvn tvog tod v ikeoiov mpochyoviog — &v 1€

Bpayioot xepoi te Kol KOHOIGY.

Cf. also Corpus paroemiographorum II 24: Diogenianus II 45.

Cf., e.g., Corpus paroemiographorum I 372: Gregorios of Cyprus III. 59: ‘PadapdvOvoc kpicic: 1 dukonotdn.

Neamonites may have been acquainted with Lucian of Samosata’s De saltatione (19. 11-19) where the satirist brings forward

Proteus and Empusa as a simile for fickleness and unpredictability.

178 Neamonites likens his son Ioannes Kalampakes to Abaris (the Hyperborean), who, according to Herodotus, traveled around

the world carrying an arrow. Cf. Herodotus, Historiae 4. 36.

Cf. Corpus paroemiographorum II 554: Apostoles XII 53: oi memaidevpévol, Kabdmep ol €k T ToAiGTPOG.

180" Cf. Pindar, Olympia 3. 12.

181 See supran. 58. Cf. Aeschylus, Agamemnon 1444—1447; Plato, Phaedo 84e—85b; Corpus paroemiographorum I 258: Dioge-

nianus V. 37. See also W. G. ArRNOTT, Swan Songs. Greece & Rome 24 (1977) 149—-153.

Cf. Corpus paroemiographorum II, 772—773: Mantissae Proverbiorum I 94.

Cf. Corpus paroemiographorum I 47: Zenobius II. 56.

Cf. Corpus paroemiographorum I 197: Diogenianus II. 6.

Cf. Corpus paroemiographorum II 61: Gregorios of Cyprus I. 61.

186 Cf. Corpus paroemiographorum I 223: Diogenianus III. 48.

187 Cf. Corpus paroemiographorum II 563: Apostoles XII. 78b: dveipatd pot Aéyeig: €mi tdv dmoto kol advvato dunyovpévov:
80ev Kod 1} Ko Kod Sumdng mapotpia: TodTo Kot Svap ldeC.
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CONCLUSION

Based on unpublished material extant in manuscript format, this article has shed light on Maximos
Neamonites’ life and activity and portrayed him as schoolmaster, bibliophile, broker, and letter-wri-
ter. A hitherto little-known schoolmaster of early fourteenth-century Byzantium, Neamonites seems
to have resided in Constantinople, where he possessed a house inherited from his parents. He corres-
ponded with and addressed various pleas on his behalf and that of others to imperial and ecclesiasti-
cal officials, such as the péyag Aoyobétng Theodoros Metochites, the cefactdc (Michael) Atzymes
or the judge Gregorios Kleidas. Maximos made repeated usage of the rhetoric of sickness throughout
his letters, allegedly having a poor health condition and suffering from various afflictions towards
the end of his life. He may have been married and had at least one son, loannes Kalampakes, who
seems to have been away from his parents and was, like his father, educated. At some point in his life,
perhaps toward old age, Maximos Neamonites assumed the monastic habit and entered a monastery
called Nea Mone, possibly the one located in Constantinople.

As a schoolmaster, Maximos Neamonites seems to have eked out an income on the basis of his
teaching activities. He was in a constant quest to gain new students, retain them and secure a salary
from the fees paid by their fathers. To this end, he advocated the value of madeio and used every oc-
casion to promote himself as a skilled teacher. Occasionally, he also portrayed himself as struggling
with the financial shortcomings of living off a meagre income, which however needs to be taken cum
grano salis. He most likely possessed a personal library with handbooks supporting his teaching ac-
tivities and presumably codices containing rhetorical texts. He owned a manuscript of Libanios and
borrowed books from other bibliophiles such as Ioannes Kritopoulos in order to read and copy them.
Moreover, he offered his critique on matters of literary compositions to fellow memadevpévot, such
as Georgios Oinaiotes. Although a rewarding place for intertextual pipnoig, Neamonites’ epp. do not
take one into the “garden of the Muses.” Instead, they offer valuable insights into the realities of four-
teenth-century Byzantium, bringing to the fore glimpses of the daily struggles of their author, a Cons-
tantinopolitan resident, schoolmaster, bookman, broker, father and monk, Maximos Neamonites.








